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PREFACE. 


HE Author of this Inquiry living in a neigh- 
bourhood where Mr. Stwedenborg's writings are 
circulated with the utmost avidity, after hearing 
him proclaimed by his admirers to have been as 


highly commissioned an apostle as John the Bap- 


tist, was naturally induced by this dignified com- 
parison, to examine into the reality of Such extra- 
ordinary pretensions. 


Accordingly he sat down to peruse the writings 
of this new apostle with some attention, making 
Short extracts from them as he went along, not 
with any view to publish, but for his own inform- 


ation; when he had finished the task, he was 


Struck with reviewing such glaring absurdities 
palmed on the world as the oracles of God. Every 


Fresn paragraph, hostile to Christianity and com- 
mon sense, led him into a tram of reflections, 


whioh, for the improvement of his own mind, he 
committed to paper, but of ns on Seeing them 
undertook. to lay them before the public, hoping, 
through the Divine blessing, that among the class 
of readers, where the Baron's writings most easily 
obtain credit, these Strictures might operate as an 
antidote, to open the eyes of me who might other- 
wise be decoyed from the religion of their fathers, 
and of the New Testament, by the pretended reve- 


lations of this false prophet. 


Although the Author has his own peculiar ten- 
ets, tenets which he deems it important to adhere 


to, yet he hopes the reader will here find him 2 
is 


(iv ) 


ending the peculiarities of no party, but Christi- 
2 as 2 by Suedenborgianism. The man 
takes the Scriptures for his guide, and 
—— that eternal life is the gift of God, through 
4 sus Christ our Lord, hie esteems, and lth ough 
knows of no system more repugnant to the gospel 
Christ than Mr. Swedenborg's ; yet he hopes 
s benevolence and charity shall never be alien- 
ated from any of the Baron's followers, who Shall 
appear to = in the integrity of their heart to 
have embraced this new religion. 


This much he acknowledges, lest (as is fre- 
quently the case) any should overlook the matter, 
and complain against the manner 0 . 4 d has 
convictions on the errors of Mr. org. To 
whom he would further observe, that in proportion 
as any scheme sets at defiance reason and revela- 
tion, it ought to be combated with a degree of cor- 
responding resentment, especially when it is further 
recollected, that many readers never think their 
author seriously convinced of the truth which he 
defends, if he does not treat its adversary in the 
language of marked opposition; and uch an ad- 
versary to truth does the Author of this Inquiry 
consider the writings of Emanuel Swedenborg. 
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SECT. I. 


On Impoſtors and Enthuſiaſts. 


? 


F. VER ſince our bleſſed Saviour appeared on earth 
to reveal and eſtabliſh his doctrine among men, 
thoſe who have conſidered his precepts and example as 
ſufficient to make them wiſe unto 3 have, from 
time to time, been intruded upon by the enthuſiaſms of 
ſome, and the impoſtures of others, who have either aſ- 
ſumed the f character which he ſuſtains in the 
church, or contended that they had a ſpecial command 
from God, to add ſome further revelations as a ſupple- 
ment to his doctrines. 

Scarcely had Chriſt aſcended to heaven till there aroſe 
men who perſonated his ſacred character, and availing 
themſelves of the ignorance and credulity of the peo- 
= {A ſeveral to believe they were the true 

eſſiahs. 

About the year 35, Simon Magus aſſerted that he was 
the great power of God, that he deſcended from heaven 
to deliver man, that he had aſſumed the human form, 

and that though he had apparently ſuffered death in Ju- 

dea, he had not in reality. He af-ribed to his miſtreſs, 
Helena, the production of angels, and to theſe angels 
the creation of the world, In the following age, one 
Barchochebas drew a number of deluded creatures after 
him, by telling them that he was the Mefliah, and as his 
name in the antient Hebrew denoted the Son, of a Star, 
he applied to himſelf that prophecy of Ba Num, 
XXIV. 17. © There ſhall come a Star out of Judah, and 
a Sceptre out of Iſrael.” In the fifth century, about 
the year 434, there appeared in the iſland of Crete, 
another falſe Chriſt, called Moſes, who pretended tobe 
the ancient legiſlator of the Jews, come down from 
heaven to procure them a paſſage through the Sea to 
Judea. Great numbers jumped into the ſea, expett- 
ing it would open, and give them paſlage ; in this at- 
„ tempt 
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tempt many were drowned. After which the impoſter 
diſappeared *, About the year 550, a falſe Meſſiah, 
called Julian, appeared in Paleſtine, Under him 
many took up arms; but Juſtinian, the Roman em- 
peror, ſending ſome troops againſt them, Julian was 
taken and executed, and his 2 diſperſed. 


In the eight century, a Spaniard, called Serenus, 

retended to conduct the Jews to Paleſtine ; but the 
oon found him out to be an impoſtor. The twelft 
century was very fruitful in impoſtors of this Kind; 
there appearing no leſs than ſeven or eight in France, 
Spain, Perſia, &c, But the laſt century produced a 
very famous impoſtor. About the year 1660, one Zab- 
atai Tzevi, a native of Aleppo, ſet up for a Meſſiah. 
He was summoned before the ſynagogue at Smyrna, 
and being convicted, was condemned to death; but as 
none could be found to execute the fentence, he was 
baniſhed, and paſſing through Greece came to Alexan- 
dria, from thence to Gaza, where he found a Jew, 
named Nathan Levi, whom he perſuaded to act the 
part of the prophet Elias, and many were deluded by 
this deception, He afterwards came to Conſtanti- 
nople, where he was apprehended, and ordered to be 
run through with a ſword ; to avoid which he turned 
Muſſulman +. 

The limits of this pamphlet will not permit me to give 
the reader a full detail of thoſe impoſtors, who in order 
to depreciate the character and integrity of our bleſſed 
Saviour, have endeavoured to ſubſtitute themſelves in his 
ſtead, Let it ſuffice to obſerve, that as he forctold ſo 
it has come to paſs, that many falſe Chriſts have ariſen 


in his name, or rather, aſſuming his name; but their 


ſucceſs being no better than their fincerity, they have 

only confirmed the friends of Chriſtianity more effec- 
tually in the rational belief that the Meſſiah is come, 
and that it is in vain for them to look for another. 


As ſome have endeavoured to ſubvert Chriſtianity _ 


by perſonating its author, and thereby wiſhing to trans- 
fer his glory to themſelves, ſo others have pretended 
that his goſpel was an imperfect ſyſtem; that it did not 


comprehend all the diſcoveries which the Almighty 


intended to make to mankind, in this preliminary 
ſtate; and that before we can perfectly underſtand the 
will of God, it is neceflary for us to believe certain 
dreams and visions with which God has been pleaſed 
to favour them, in order that they might reveal them 
to mankind, Of theſe minor apoſtles, the ſeveral ages 
of Chriſtianity have produced a plentiful crop, Scarce- 
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ty had the impoſtures and viſions of Simon Magus been 
etected, till Montanus, a native of Arbadon in Mafia, 
ſtarted up, and pretended that he was the Paraclete, or 
Comforter, promiſed by Chriſt, and that he was ſent to 
perfect the moral doctrines of the goſpel, He made an 
artful diſtinction between the Comforter promiſed by 
Chriſt to his apoſtles, and the Holy Ghoſt, which was 
ſhed upon them at the day of Pentecoſt, and underſtood 
the former as a divine teacher, and declared that he was 
that Comforter alluded to by our Saviour, 

In the third century, when the philoſophy of Plato 
began to be blended with Chriſtianity, and the ad- 
mirers of that pagan medley pretended that the ſcrip- 
tures were not to be — in their literal but in 
their allegorical ſenſe, one Paul of Thebais roſe up, as he 
ſaid himſelf, in the name of the Lord, and fleeing from 
the ſeverity of the times, lived with his followers in 
caverns and dens, and was conſidered as the oracle of 
his day, for viſions and extraordinary illuminations ; 
but of whoſe followers, after his death, we have little 
account, they having ſoon returned to the common maſs 
of Chriſtians, after the fervour and enthuſiaſms of their 
leader had died away. In the fifth century, in order to 
ſettle a popiſh diſpute, about a certain hymn being in- 
„ in the litany, a young man at Conſtantinople, 
declared he was taken up into heaven; where, accord- 
ing to his own report, he had the felicity of hearing 


Lu . aer 


the angels fing in Greek, the very hymn in queſtion, 


the words of which on his return to earth, he repeated 
to Proclus his biſhop®*. The ſeventh century was diſtin- 
guiſhed by the pretended revelations and new doctrines 
of that celebrated impoſtor Mahomet, With a capa- 
cious memory, ſublime imagination, and a clear and 
rapid judgment, this illiterate barbarian, who in his 
youth 2 addicted to religious contemplat ions, 
each year, for some time, retired to the cave of Herva, 
three miles from Mecca; where, by the aſſiſtance of 


an apoſtate Jew, and a Syrian monk, he compoſed thoſe 


viſions and reveries which at this day ſpread their in- 
fluence and belief even farther than the Chriſtian re- 
ligion, Every dogma which he wiſhed to eſtabliſh, and 
every tenet, however abfurd, which he intended his 
deluded followers to believe, was confirmed by a chap- 
ter of his-Coran, written in heaven, and, as he was 
pleaſed to ſay, ſent down for his publication in the 
world ; and to give the greater appearance of authen- 
ticity to his impoſtures, he publiſhed an account - his 
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being taken up, one night, into the third heavens, where 
he converſed with God and ſaw written in a motto over 
the celeſtial gates, No God, but God, and Mahomet 
is his prophet.” I had forgot to tell the reader that he 
rode on Alborack, the horse on which the angel Gabriel 
was mounted, when he announced to the Virgin Mary 
the birth of our Saviour; and this beast, he tells us, 
was exceedingly {kittiſh, owing to its never having 
been rode fince that expedition, After this, in Ger- 
many, two famous, or rather infamous propheteſles, 
ſtarted up, Heldegard abbeſs of Bengen, and Elizabeth 
of Schonauge, who publiſhed a long catalogue of dreams 
and viſions, which they fancied, or pretended to receive 
from above. The multitude reſorted to theſe new ora- 
cles, and reſpected their deciſions as the commands of 
God, who in this way, as they told their diſciples, was 
leaſed to communicate counſel and inſtruction, and the 
nowledge of his will to men, 

The thirteenth century was diſtinguiſhed by the ap- 
pearance of two of the greateſt enthuſiaſts who ever 
milled or diſturbed the world; I mean Dominica Guz- 
man, a Spaniard, , and Francis of Italy; the one the 
founder of the Dominican, the other of the Franciſcan 
friars : who to such a pitch of madneſs carried their 


impoſtures and enthuſiaſms, that their followers declared 


them to be equal unto, yea, even greater than Chriſt 
himſelf; and one Bartholomew, of Piſa, actually pub- 
liſhed a moſt impious book, entitled, . A conformity 
between the life of St. Francis and Jeſus Chriſt,” in 


which abominable parallel, the ſaint is made greatly ſu- 
perior to the Saviour; and it is well known, that 


though they both pretended to be ſolely directed by the 
Lord in all their opinions and proceedings, yet with 
the moſt embittered animoſity and ſpiritual jealouſy, the: 
and their followers perſecuted each other, as if xs. 
had been conſidered by his rival as the common enemy 
of mankind, f ä | 
In the fourteenth century, a set of fanatics aroſe near 
Aix-la-Chapelle, in Germany, called Dancers; their tenets 


arc 1 by their name. As if by a ſudden impulſe, 


a Whole company of them would frequently commence a 


violent mot ion like a conipany of dancers, and continue till 
they dropped don with fatigue, when they aſſerted that 
they were favoured with miraculous viſions and reye- 
lations from God. Every one who is in the leaſt ac- 

uainted with the hiſtory and corruption of the church of 

ome, remembers the fraudulent impoſtures of which poor 
Jetzer of Bern was made the dupe, by a tribe of religious 


jugglers 


— — — — 
ee * 
. 


o 
4 

: 

= 


(8) 


jugglers belonging to the order of St. Dominic, who 
made that poor illiterate monk believe that the Virgin 
Mary appeared to him, and inſtructed him how to ſettle 
a diſpute between the Franciſcans and Dominican fri- 
ars concerning her immaculate conception, And after 
having told him how ſhe hated the Franciſcans for mak- 
ing her equal with her Son, in order to give a proof of 
her affection for him and his order, ſhe told Jetzer, 
that ſhe would imprint on him the five wounds that 
1 Jeſus on the croſs. Accordingly, one of the 
riars, Who had all the while perſonated the Virgin, 
took the poor fanatic's hand by — and ſtruck a large 
nail through it, which threw him into the 2 ago- 
ny. But after playing off theſe tricks almoſt eve 
night, the matter was at length ſo groſsly — 
that, ſimple as Jetzer was, he at laſt diſcovered it, and 
had almoſt killed the friar who appeared to him as the 
Virgin Mary, with a crown on her head. The conſe- 
quence was, that the church of Rome was ſo aſhamed 
of this ſcandalous affair, when it came to be expoſed, 
that the four friars were degraded from their prieſt- 
hood, and actually burnt alive on the laſt day of May, 
1 v 
ry little after this, two Dutch mechanics, poſſeſſed 


with the rage of making proſelytes, fixed their reſidence 


in Munſter, an imperial city of Weſtphalia ; where, af- 
ter working up the minds of, their 2 to a pitch 
of unparalleled madneſs, by their dreams, viſions, and 
pretended revelations, they actually drove the magis- 
trates and ſenate out of the city; and one of them, after 
having by obſcure viſions and prophecies, prepared the 
multitude for ſome extraordinary event, ſtript himſelf 
naked, and marched through the ſtreets, proclaiming 
with a loud voice—* That the kingdom of Lion was at 
hand, that what ever was higheſt on earth ſhould be 
brought low, and what ever was loweſt ſhould be ex- 
alted.“ In order to fulfil this, he commanded the 
churches, as the moſt lofty buildings in the city, to be 
levelled with the ground; and having called the multi- 
tude together, by the aſſi ſtance of a prophet whom he 
had tutored for the purpose, they declared that it was 
the will of God that John Boccold ſhould be king of 
Sion, and fit on the throne of David. John, kneeling 
down, accepted of the heavenly call, which he ſolemnly 
declared had been revealed likewiſe to himſelf, and was 
immediately acknowledged as monarch by the deluded 
multitude ; but this ſucceſſor of David ſoon ended his 
reign, prophecies, and exiſtence, a miſerable victim to 
fanaticiſm and impoſture +, In 


1 Hottenger Hist. Helv. Burnet's Travels. 7 Gregory. 
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In the laſt century, Mrs. Bourignon, a French viſion- 
nary, honoured the world with ſome ſpecial revelations, 
which ſhe pretended to have received. Several of her 

redictions and viſions have been publiſhed, and 

ave had their ſhare of admirers for a ſeaſon, A new 
ſect, ſo late as the year 1774, called Shakers, was inſti- 
tuted under the patronage of a Mrs. Anna Leeſe, whom 
they ſtyle (and the aſſerts herſelf to be) the elect lady 
f Li of.in the twelfth chapter of the revelations, and 
that ſhe ſpeaks with ſeventy-two tongues, and though 
thefe tongues are unintelligible to the living, ſhe con- 
verſes with the dead, who underſtand her language. She is 
the mother of all the elect, and ſhe travails for the whole 
world; in fine, no bleſſing can deſcend to any perſon, 


but only by and through her“. Theſe are but as it were 


a ſpecimen of the great numbers of prophets, prophet- 
eſſes, apoſtles, ſeers, and dreamers, which have in the 
different ages of Chriſtianity obtruded their impoſtures 
and abſurdities on the world, as the oracles of God, and 
have been the unhappy inſtruments of perverting many 
weak and ignorant minds from the ſimplicity of the 
goſpel of Chriſt, and have thereby expoſed it to the ridi- 
cule and deriſion of its enemies, to the no ſmall triumph 
of the learned infidel, and heart-felt reg 

friends. / 


Among the number of thoſe who have laid claim 
to inſpiration, the name of EMANUEL SWEDENBORG 

claims a diſtinguiſhed place, 
I his gentlemarr tells us, that for twenty-ſeven years 
he has, like Enoch, walked with God, and has re- 
cei ved from him ſuch diſcoveries concerning heaven 
and hell, as eye has not ſeen, nor ear heard, Such 
diſcoveries as none ever had before, nor will ever have 
after him, For © the Lord,” ſays he, © appeared to 
me in London, and faid, I am God the Lord, the 
Creator and Redeemer ; I have choſen thee to explain 
to men the internal and ſpiritual ſenſe of the ſacred 
writings; I will diftate to thee what thou. ought to 
write,” And that we might at no time heſitate, or be 
in —_— whether he ſays any thing of himſelf, or by 
ſpecial revelation, he tells us, I am but a ſecretary, 
who write from what is dictated to my ſpirit +.” This 
account 1s very plauſible, but as we know not at all 
times what manner of ſpirits we are of, and as a ſpirit 
| | of 


ret of its ſincereſt 


*Gregory, 
+ See anecdotes annexed to Mr, Sandal's culogium on Mr, Swe- 
denborg. 5 
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of deluſion, as well as of truth, is apt to poſſeſs the 
minds of men, it is the buſineſs of every one to whom 
theſe ſubaltern prophets or apoſtles make a tender of 
their inſtructions, to withhold their belief from their 
teſtimony, till they have tried them by the touch-ſtone 
of reaſon and revelation; till, like the Bereans, they 
have ſearched diligently whether theſe things be ſo *, 
for, to the law and to the teſtimony, if they ſpeak not 
according to this word, it is becauſe there is no light in 
them .“ This is not merely a prudential maxim, but 
an apoſtolical injunction, for we are expreſsly command- 
ed “not to believe every ſpirit, but to try the ſpirits, 
whether they are of God ;” and this reaſon is aſſigned 
for our not giving implicit credit to every one who a- 
fects to be led by the ſpirit, © becauſe many falſe pro- 


phets are gone out into the world 3.“ 


This -being the caſe, the friends and followers of 
Baron Swedenborg, (many of whom, I believe, are ſerious 
and well-meaning people) cannot be offended with us 
(who ſtill remain — to the old church) for exam- 
ining, in the moſt minute and particular manner, whether 
or not there be in the Baron's theology, ſuch traces of 
a new diſpenſation from God to men, as vill juſtify our 
forſaking the common faith and expoſitions of revela- 
tion, and adhere to this new ſyſtem, which the Baron 
yy, * was divinely — to reveal to the 
world. % 

Three objects of enquiry naturally preſent themſelv 
to the minds of every one who either hears or reads the 
Baron's pretenſions to new revelations. 1ſt. Does it 
appear from ſcripture, that any new diſpenſation, or any 
new revelations are — = either to ſupercede the 
old, or to be a ſupplement to the writings and doctrines 
of Chriſt and his apoſtles? 2d. Does it appear from 
reaſon that ſuch a new diſpenſation is wanted, that the 
old is imperfect, and that were a new and more ample 
diſcovery of God's will to be made to the world, it 
would effectually remove thofe evils and falſes, which 
the Baron ſays, every where abound} at this day? gdly, 
If it ſhould appear, that new revelations are both pro- 
miſed in ſcripture, and wanted in reaſon, amidſt the nu- 
merous candidates for this honour, who have ——_ 
ſince the commencement of Chriſtianity, how {hall we 
diſtinguiſh the enthuſiaſt, who canonizes his own reve- 
ries, as the oracles of God, from the anointed prophet, 
who ſpeaks forth the words of ſoberneſs and truth? or 
how ſhall we diſtinguiſh the deſigning impoſtor _ 


Acts xvii, 22, » Isaiah viii. 20. ? x John iv. 1. 
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him who is actually appointed of God as the meſſenger 
to reveal this third, laſt, and greateſt diſcovery of the 
Almighty to the children of men? | 
When we begin to examine the credibility of the 
goſpel, and its divine author, we find it foretold by the 
patriarchs and prophets of the Old Teſtament, that ſuch 
a wonderful perſon as Jeſus Chriſt ſhould actually come 
into the world. The time when he ſhould 1 the 
manner of his birth, the place where he ſhould be born, 
the ſufferings and troubles of his life, the circumſtances 
of his death, and the effects of his doctrine, were all 
ointed out and foretold long before the advent of the 
Bon of God. So that, after ſearching the ſcriptures 
with impartiality, and by comparing the life and doc- 
trines of Jeſus with the gn that had been given con- 
cerning him, his friends became convinced that he of , 
whom Moſes and the prophets had ſpoken was actually 
come, and that Chriſt was the identical perſon of whom the 
{criptures teſtified, For it is evident that all the Jewiſh 
nation expected a great prophet from God, whom they 
were to hear in all things “; that they looked for one 
who ſhould come +; and that they waited for the ſalva- 
tion of God; and that when Chriſt the Meſſiah ſhould 
come, he would teach them all things f. Thus it * 
pears that both the Old Teſtament foretold, and the 
porn and learned Jews expected, that God would viſit 
is A by raiſing up for them an horn of ſalvation, 
in the houſe of his ſervant David ©, as he had ſpoken 
and foretold by the mouth of his holy prophets. 
Let us now ſee whether or not the New Teſtament 
= us any reaſon to expect a third and ſtill greater 
iſcovery of the divine will than we have yet been al- 
ready favoured with in the two former diſpenſations. 
For this both the Baron and his friends would have us 
to believe; for ſays one of them, “the churches 
which have hitherto exiſted, have had their morning, 
their mid-day, their evening, and night. Thus the 
Adamical churches, the Noahotical, and the Iſraelitiſn 
churches have had their exiſtence, but are now no more, 
and the Chriſtian church has paſſed through its morn- 
ing, mid-day, evening, and is now come to its night.“ 
From this declaration it would appear, that as the 
Chriſtian church was conſiderably diferent from the Iſ- 


| raeltiſh 
Deut. xviii. 15, + Mat. xi. 3. f John iv. 23. 1 Luke i. 69. 
| See Mr, Proud's Sermon on New Jerusalem blessings, p. 19. 
Upon looking a second time into the Baron's works, 1 find Mr. 


Proud has borrowed this prophecy from the Universal Theology, 
No. 753, &c. | 


- 
* 


x 
* 


| 


N 


6 


raelitiſh, ſo will the New Jeruſalem church differ eſſen- 
tially from the Chriſtian diſpenſation. But it appears 
very ſtrange to us, who are members of the old church, 
that we ſhould diſcern no promiſe of this new church, 
and new teacher, in the doctrines of Chriſt, nor the 
writings of his apoſtles, In oppoſition to every new 
ſyſtem that may be intruded upon us as divine, we are 
commanded to hold faſt the form of ſound words which 
we have heard*; and that for the obſtinate there remaineth 
no more ſacrifice for fin; and that if an angel from heaven, 
much leſs a mortal creature like ourſelves, ſhould preach 
any other goſpel than what the apoſtles have preached 
unto us, the malediction of heaven would reſt upon himt; 
and that under whatever pretence he, who ſets up his 
own declarations and doctrines as the revelations of God, 
and thereby adds to God's word, already complete, God 
would add unto him the plagues or curſes that are writ- 
ten in his wordt. Under ſuch an awful ſanction as this, 
the friends of Chriſtianity ought to be extremely cau- 
tious how they liſten to the pretences of thoſe, Who, 
not ſatisfied with what God has already revealed, are 
for adding ſomething more to the ſacred code, as if it 
were not ſufficient of itfelf to anſwer all the wiſe pur- 
Poles of God in preparing us for his bleſſed kingdom. 
We are indeed told that many would come in the 
name of Chriſt, ſpeaking lies in hypocriſy ; that many 
falſe Chriſts J, and falſe prophets would ariſe, and that 
falſe apoſtles, deceitful workers, transforming themſelves 
into apoſttes of Chriſt; and our bleſſed Saviour, fore- 
ſeeing that many would ariſe, boaſting and puffing off 
themſelves, as perſons of great importance, cautions 
us to beware of falſe prophets , who come unto us in 


_ , ſheep's clothing, leſt by looking at the dignity of their 


rank, or the exterior ſanctity of their condutt, and their 
gravely and repeatedly aſſerting their inſpirations and 
intercourſe with God, or angels, we ſhould be led from 
the ſimplicity of his word, to credit their viſionary doc- 
trines, inſtead of that . which is more careful 

to 


*2 Tim. i. 13. 1 Gal. i. 9. 4 Rev. xxii. 18, 1 Mat, xxiv. 24. 
2 Cor. xi, 1g. 

If the man who denies the plainest declarations and doctrines 
which Christ taught, such as a resurrection of all that are in their 
graves, and who pretends to know those things of which the very an- 
gels in heaven are ignorant, and Christ himself had no commission to 
reyeal; if such persons as these be not false prophets, it matters little 
whether we follow Zoroaster in Persia, Confucius in China, Mahom- 
et in Turkey, or Jesus Christ in Europe ; as none of them differ more 
widely ftom each other tht the revelations of Christ, and the visions 
of Mt, Swedenborg. ; 
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to regulate our life and condut in this world, than to ſat- 
isfy our curioſity concerning the marriages, houſes, and 
angels that are in the other. Indeed, in e place of 
the New Teſtament, where mention is made of new 
Chriſts, new apoſtles, new prophets, and new revela- 
tions, we are 3 admoniſhed to flee from them, to 
rebuke them ſharply, and to contend earneſtly for the faith 
(and nothing but the faith) once delivered to the ſaints, 
How remarkable must it then be, that if the birth of 
Iſaac, of Sampſon, of Johah, of Cyrus, of John the 
Baptiſt, and of Jeſus Chriſt, ſhould all be expreſsly 
foretold by God in ſcripture, that no hints ſhould have 
been ſuggeſted concerning the birth nor advent of ſo won- 
derful a perſon as Mr. Swedenborg. Still more ſtrange, 
that the captivity of the Jews, the rebuilding of their 
Nebuchadnezzar, and the fi- 
nal diſperſion of the poſterity of Jacob, ſhould have 
been ſo accurately predicted, and yet this new apoſtle, 
and his doctrines, who, as his followers ſay, was as much 
commiſſioned by the Lord, as John the Baptiſt was, ſhould 
never have been foretold in the ſcripture ; nor can any 
of those texts which they apply to themſelves, be more 


applicable to their church, than to the followers of 


ount Zintendorff, Mr. Weſley, Mr. Hutcheſon, Mr. 
Whitefield, Mr. Barclay, or the head of any other ſect 
or party, who may have vanity and confidence enough 
to appropriate ſuch paſſages to themſelves, and their 
adherents, We conclude then, that the ſcriptures give 
us no more warrant to expect a new church, and a new 
apoſtle, in the perſon and writings of Baron Sweden- 
borg, than in the perſon of Mahomet, and writings of 
the Turkiſh Koran, | 

Nor does our reaſon any more ſuggeſt the neceſſity of 
farther diſcoveries from God, than his former revela- 
tions have given us warrant to expect: indeed the 
vanity of being thought wiſe above what is written, 


and the attachment which many have to the marvellous 


and ſurpriſing, often induce people of that turn of 
mind yo credit the moſt unintelligible and inconſiſtent 
abſurdit ies, and the leſs they can comprehend of them, 
the more they think they are edified thereby. It was 
an impertinent curioſity of this kind that ſubverted 
our firſt parents from the path of innocence ; not ſatis- 


fied with the meaſure of knowledge which their Maker 
had aſſigned them, they wanted to be like Gods; know- 


ing good and evil. It is true they did obtain more 
knowledge by the experiment, but it was only the 
knowledge of their own fin and miſery, The queſtion, 

r therefore 
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therefore, is not what meaſure of knowledge the human 
mind would wiſh to poſſeſs, but whether or not God has 
revealed ſufficient information of our duty, ſo as that 
by a due attention thereunto we ſhall attain a bleſſed 
immortality in the life which is to come. 

If to live ſoberly, righteouſly, and godly, be the 
whole duty of man, then every thing needful for the 
attainment of this invaluable end is to be found in the 
ſcriptures ; there the moſt affectionate love to God, and 
our neighbour, is moſt 3 and fervently recom- 
mended; there the beſt inſtructions for ſelf-government 
are to be found; there the ſtrongeſt reaſons for truſt in 
God, through Chriſt Jeſus, are held forth ; there the 
greateſt encouragement againſt deſpondency in trouble 
is afforded us; there the vanity and allufnents of this 
preſent life are painted forth in their native colours; and 
there the good man finds an exhilarating comfort, when 
the evening of life apprcaches, in the proſpect of en- 
joying the full poſſeſhon of that bleſſed kingdom which 
God has prepared for them that love him. So profit- 
able for the life that now is, and that which is to come, 
are the precepts of piety and virtue which the ſcrip- 
tures lay before us. 2 

But ſuppoſing that the ſcriptures had promiſed us at 
ſome future period a greater revelation from God than 
we enjoy at preſent, ſurrounded as we are by ſo many can- 
didates for this honour, whoſe meſſage ſhall we deem tobe 
canonical? We have the reſpective claims of a Baſilides, 
a Montanus, a Mahomet, a Francis, a Behmen, a Bourig- 
non, a Buchan, a Leeſe, a ZinFendorf, and a Sweden- 
borg to examine, And as they have all had their ad- 
mirers and followers, who have believed them to be in- 
ſpired, although their inſpirations and dogmas have been 
as oppoſite to each other, as light and darkneſs; how 
ſhall we, that are unconnected with either party, be able 
to aſcertain whether or not a new — or apoſtle 
ſpeaketh of himſelf, or by the Lord? 

The only way then to judge of the credibility of Mr. 
Swedenborg's laſt and greateſt diſcoveries, is by the 
documents and evidences which have eſtabliſhed and 
confirmed us in the belicf of the Jewiſh and Chriſtian 
diſpenſations, I mean—the evidence of miracles, 

t was on this foundation that the Jewiſh and Chris- 
tian churches were built; for their reſpective founders 
well knew, that amidſt the many frauds and impoſtors to 
which men were expoſed, unleſs they had atteſted their 


commiſſions by doing works which no man could do 


but by the finger of God, they could never have had a 
| greater 
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greater claim on the faith of the world, than the vaſt 
numbers of thoſe who by fraud and fiction have deluded 
mankind. If fix men were to ſtand before yous and 
declare by the moſt ſolemn aſſeverations, that they have 
been in heaven, and favoured with ſpecial revelations 
from God, and yet theſe revelations, like Montanus's, 
St. Francis's, Peter the Hermit's, Mahomet's, Mrs, 
Leeſe's, and Mr. Swedenborg's, &c. &c. were all con- 
tradicting each other, pray how would you att in ſuch 
a fituation ? Would you believe the moſt learned man ? 
then you muſt believe Simon Mngus, and reje& St. 
Peter, for I verily believe that Simon the ſorcerer was 
by far a better ſcholar than the apoſtle, for the,one ſpent 
his time in reading magic books, and the other the 
greateſt part of his life in mending nets, baiting hooks, 
and eh rp fiſh, Would you believe the moſt holy 
man ? that might be a point not eaſily aſcertained, a 
int, I am afraid, which none can decide, but he who 
2 the heart, and ſeeth not as man ſeeth. But if 
by that phraſe you mean the perſon in whom you ſhould 
diſcern the greateſt ſymptoms of zeal, ſelf-denial, poyerty, 
humility, and all for the ſake of the goſpel, i.e. to ſua 
| ople to believe and follow him, then I ſhould believe 
eter the Hermit, ſooner than any mere human qu I 
ver read of ; for in the eleventh century, fired with a 
2 indignation and furious zeal, which he conſidered 
as the effects of a divine impulſe, he went through all 
the countries of Europe, preaching ; his diet was abſte- 
mious, his prayers long and fervent, and the alms which 
he received with one hand, he diſtributed with the 
other, his head was bare, his feet naked, his meagre 
body was wrapt in a coarſe garment, he carried a weighty 
crucifix before him, he preached to innumerable crowds 
in churches, the ſtreets, and the highways, his sighs, and 
tears, and ejaculations, movedevery heart who heard him, 
and Peter ſupplied the deficiency of reaſon by loud and 
frequent appeals to Chriſt and his mother, to the ſaints 
and the angels in paradiſe, with whom he pretended to 
have perſonally converſed; and he carried about a letter 
with him, which he affirmed was written in heaven, and 
addreſſed to all true Chriſtians, to animate their zeal to 
enliſt in the firſt cruſade againſt the Turks in Paleſtine *. 
This is the man whom I would ſooneſt credit, if ex- 
terior ſanctity, ſelf-denial, and holy zeal, were to be con- 
ſidered as the criterion for judging of heavenly gueſts 
or inſpired teachers; but the miſery of this miſſion and 
4/5 | | 8 letter 


See Mosheim, or Gregory's Church History, the eleventh century, 
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letter of Peter's, was, that it terminated in the total 
ruin of thoſe who were fooliſh enough to be the dupes 
of his enthuſiaſm, for the moſt of thoſe who went 
againſt the Turks were cut to pieces by thoſe warlike 
barbarians. But perhaps you would believe the perſon 
with whoſe writings or pretences you were beſt ac- 
quainted, and this I ſuppoſe is the reaſon why man 
modern prophets and apoſtles are credited by their ad. 
mirers; bur if this proves any thing at all, it proves 
too much, for it proves that every enthuſiaſtic preacher 
or writer, is right, providing he can get but one hearer 
or reader to believe him, however contradittory his 
tenets may be to reaſon or common ſenſe. Suppoſing, 
for inſtance, a perſon to have read Mr. Swedenborg's 
memorable relations, he thinks within himſelf this man 
appears a learned, pious, and wonderful perſon, he cer- 
tainly would not have forged theſe viſions, conſequently 
I ought to believe them ; but I would aſk this reader, 
is Mr, Swedenborg the only pretender to memorable 
relations? if you ſay yes, then you betray your want of 
knowledge in the hiſtory of the Chriſtian church, and 
of the various methods which ambition and fanaticiſm 
bave uſed to impoſe on the credulity of mankind, 
If you allow that he is not the only one that lays 
claim to inſpiration, and a ſpecial commiſſion from God, 
then how comes he to be entitled to the pre-eminence? 
or were the pretenſions of all the reſt equally as good 
as his if that be the caſe, how is it that their tenets 
and revelations ſo flatly contradi& each other? wh 
dogy” the doctrines of his cotemporary and noble col- 
league Count ZinFendorff ſo much differ ſrom the 
Baron's about faith and charity? would God have given 
a ſpecial commiſſon to each of theſe gentlemen, ſo very 
oppoſite to each other ? what would we think of a hu- 
man prince, who would diſpatch two ambaſſadors to a 
foreign court, on the ſame expedition, and when the 
produced their credentials they ſhould be found directly 
contrary to each other, while at the ſame time each of them 
jr declared that his commiſſion was written and 
ſigned by his royal maſter's own hand? is God, think you, 
a God of disorder and copfufion ? would he inſpire one 
man * to declare to the world, that they are all a troop of 
legaliſts, and enemies to the goſpel, who in whole or in 
art ſeek to join the works 4 the law, and the faith of 
hriſt — 0 and another to declare, that the old 
church is now wholly rejected of God, becauſe its mem- 
bers and creeds have for this long time been aſſerting jus- 
| | tification 


„ Zimjendorlf. + Swedenborg, - | 
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tification by faith alone? Or do you believe the Baron 
because you think he is right, and all the JO of 
the reſt are falſe? but how do you prove that? is he learned? 
ſo are many of them ; is he noble? ſo was Count Zinden- 
dorff; is he a voluminous writer ? ſo is the noble Count 
alſo; is it becauſe he has many followers? ſo has Count 
Zindendorff and Jacob Behmen; or is it becauſe you 
think him the moſt conſiſtent, clear, and perſpicuous 
writer that ever you read? then I pledge mylelf to 
demonſtrate, in its proper place, that he isone of the moſt 
unintelligible and contradictory authors that ever laid 
the fruits of a diſtempered imagination before the pub- 
lick. But I am of opinion, that of nine-tenths of 
thoſe who believe the Baron's works, had they lived in 
the age or neighbourhood where any of thoſe fana- 
tics have exhibited, already mentioned, and not 
known the Baron, they would have as ſtrenuouſly con- 
tended for their viſions and revelations, as they do for 
his at this day, Had they been acquainted with Mrs, 
Leeſe *, it is highly probable they had been Shakers ; 
had they read Madam Bourignon's Light in Darkneſs, 
they would have cried out, Madam, we will follow 
you whitherſoever you go; had they peruſed Jacob Beh- 
men's Arora, they would have turned Behmenites ; and 
it is more than probable,. that even yet, were they to 
frequent the meetings, and peruſe the books belonging 
to the Moravian brethren, they would ſoon maintain 
that God raiſed up Count Zindendorff, and honoured 
him as the inſtrument for fixing a new period in his 
church, as the Count calls the commencement of his 
theological labours. | 
Indeed it would be endleſs to trace all the meandrings 
and evaſions of thoſe who have every reaſon to aſſign 
but the right one, for believing the pretended reve- 
| lations and heavenly communications of every enthuſiaſt 
or impoſtor, whoſe writings or followers chance may 
fling in their way i 
To come from God with a meſſage to the world, is a 
very ſerious and important errand ; and while I believe 
it poſſible for man to deceive himſelf as well as others in 
a buſineſs of ſuch magnitude, I wquld believe no one's 
1 verbal 


On obtaining a more intimate acquaintance with the Baron's 
followers, I can easily account for the attachment of many of them to 
his writings; they have had from their infancy a predilection to the 
marvellous and surprising, and are but old turncoats from those en- 
thusiasts, Bourignon, Leese, and Behmen, and perhaps for no other 
reason, but because the Baron's system has more novelty, and more 
unintelligibleness in it than either of his mystical predecessors, and 
consequently his admirers conclude he is more for the ir edification. 
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verbal aſſertion, without the concurring teſtimony of ſuck 
miracles as God has always granted to thoſe whoſe rev- 
elations and doctrine he defigned as the heralds of his will 
and pleaſure to mankind, 

Let us attend for a while to the manner in which 
God inveſted his prophets and ſervants with thoſe com- 
miſſions which he authorized them to execute in his 
name, 

To ſatisfy Moſes that God's appearing to him was no 
deluſion of his mind, and alſo to render his perſon and 
meſſage reſpected, he required and obtained of the 
Lord a ſign, that is, a miracle, as a teſtimony of his be- 
ing divinely appointed to his office, accordingly his 
= on his throwing it to the ground, was inſtantl 
changed into a ſerpent ; this convinced himſelf, and he 
was ordered to ſhew the ſame fign to his countrymen, 
and to Pharaoh, for their convittion likewiſe “. hen 
Gideon was charged with a ſpecial commiſſion from 
God, although he had ſcen the angel of the Lord brin 
fire out of a rock by the end of his ſtaff, yet he Nill 
required a ſign more ſatisfattory to convince him that it 
was the Spirit of God, and not a ſpirit of deluſion, that 
urged him to an expedition againſt Midian F, Accord- 
ingly, on his requeſt at one time, a fleece of wool was 
bedewed in the morning, while all the earth was dry 
around it, and next morning, as a further confirmation, 
the fleece Was dry only, and there was dew on all the 
ground, , 

When God raiſed up the prophet Elijah (juſt as the 
Baron ſays he has been — up, in the evening of the 
old or Chriſtian church) at that time divine knowledge 
was almoſt entirely extinguiſned in Paleſtine, juſt as 
the knowledge of Chriſt, to uſe the Baron's ſpirit- 
ual complaint is now loſt in Europe. But how did 
Elijah perſuade them that he was a teacher ſent from 
God to reform them not by telling long ſtories 
about Predeſtinarian churches in hell, and kings of 
kings, and emperors of emperors, lodging there in 

alaces of palaces; nor of troops of wicked ſpirits 
eaving the hells in ſcouting parties to plunder the 
heavens 1. No; this might do very well for popiſh le- 
ends, Mahomet's deluſions, Ovid's metamorphoſes, the 
rabian nights entertainments, or Mr. Swedenborg's 
memorable relations, But Elijah convinced the Jews 
by appeals to viſible and exiſting facts, by ſhutting the 
heavens for three years and fix months from raining, by 

raiſin 
* Exod, iv. 1. &c, + Judges viagn, c. 6 
* fry are the discoveries of the Baron in some of his celestial and 
rnal excursions, See Universal Theology, No. 185, &c. 


(06.3 


raiſing the dead to life, by bringing fire from heaven 
on his ſacrifices and his enemies, in the preſence of 
thouſands, Theſe were divine works, confirming and 
accompanying a divine teſtimony, and will be believed 
in the church of God, when time ſhall have conſigned 
to oblivion and contempt all the impoſtors and enthu- 
ſiaſts in the world. 
Now has the Baron produced any documents like 
theſe in confirmation of his viſions and inſpirations ? 
No ſuch things! Has he ever, like Moſes, turned 
his ſtaff into a ſerpent, water, into blood, or noon- 
day into midnight darkness? When he lived with 
the old woman, his gardener's wife “, as Elijah did 
with the widow of Sarepta, did he ever make an 
handful. of meal, and a cruſe of oil, ſerve him and 
his houſekeeper for a ſeries of years? or when he 
was at laſt finally taken to the ſprritual world, has he 
dropt his mantle on ſome Eliſha, who continues by vir- 
tue of his cloak, and a double portion of his ſpirit, to 
do the ſame mighty works among us, which none could 
do, except God was with him? Even Jefus Chriſt 
himſelf did not expect to be believed upon his mere 
word, when he declared that he came from God. In 
confirmation of his doctrine, he raiſed the dead, gave 
fight to the blind, hearing to the deaf, and expelled the 
moſt malignant ane chronical diſtempers by a word of 
his mouth. Nor were his apoſtles leſs careful to con- 
firm their miſſion, by doing the works, as well as ſpeak- 
ing the words of God. Did not Peter and John cure 
a man lame from his birth, only by Nr 
him in the name of Jeſus to ariſe and walk +? an 
did not Paul in confirmation of his being choſen of 
God, ſtrike Elymas the ſorcerer blind, for ſpeaking 
againſt his goſpel}? But why need I — atticu- 
lars were not all the apoſtles enabled to Nl in the 
REI language of every coutitry whetever they 
ad occaſion to preach the goſpel, as a proof of their be- 
ing ſent of God, and inveſted with fufficient authority 
to ſpeak in his name} | 
Are there any figns of apoſtleſhip like theſe to be 
ſeen in Baron Swedetiborg ? —_—_ are his preteti- 
ſions to inſpiration a whit better than any of thoſe im- 
poſtors whom every ſober perſon conſiders as the de- 
ceivers of mankind ? Indeed the Baron ſeems to be a- 
ware of this objection to his pretenſions, and in 


* See anecdotes atinexed to Mr. Sandal's eulogium on the Baron. 
IEP t Acts Kili. 8, 9, 10. 
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His ſpiritual dialogues, it was retorted upon him (ſee 
Univerſal Theology, No. 849) Do miracles, and we 
will believe ;” but he made the ſame reply to this an- 
tagoniſt in the ſpiritual world, that he made to one in 
the natural world (ſee Eulogium on Mr. Swedenborg, 
by Sandal, p. 42) * that at this day no figns nor mira- 
cles will be given, becauſe they operate only on an out- 
ward dead belief, and do not avail ſo as to convince the 
inward ſtate of the mind; agreeable to the ſtate of free- 
will given by our Lord, as the proper means of his re- 
generation; and that miracles only operate on the exte- 
rior faith, or belief,“ ſays he, may be ſeen from the 
little effect they had on the people of Egypt, and the 
children of Iſrael in the deſart, and the miracles of our 
Saviour.” Alas! maſter, this excuſe is borrowed. For 
the Baron's predeceſſor and fellow-labourer in the vine- 
yard of viſions, Mahomet, made the ſame evaſions 
when preſſed to adduce this evidence in proof of his 
miſſion. As your forefathers,” ſays that — 
© contemned the miracles of Moſes and the prophets, 
God will work no more among them.” But a little 
after this we find him altering his tone, For having 
got a ſword in his hand, and an army at his back, his 

octrine then was, that God had ſent Moſes and Jeſus 
with miracles, and yet men would not be obedient to 
their word, and therefore he had now ſent him in the 
laſt place without miracles, to force them by the power 
of the ſword to do his will (ſee Dr. Pe#deaux's Life of 
Mahomet, p. go, 31, 92). But to drop this parallel be- 
tween the prophet of Mecca, and our new apoſtle, let 
us examine the validity of his own excuses as they lie 
before us : Miracles operate only on an outward dead 
belief,” If miracles in themſelves are fo perfectly uſe- 
leſs, why did God impower Moſes and Chriſt to work 
them? was it only to see what effects they would produce 
on thoſe who ſaw them ? and ſeeing that they did not 
anſwer the ends expected by them, has the Almighty 
by experience become wiſer, and come to a reſolution 
to lay them afide? does not ſuch reaſoning as this im- 
2 an imperfection in him who is perfect in know- 

edge, and to whom all his works are known from the 
foundation of the world ? They argue very much be- 
ſide the queſtion who alledge, that the miracles of Moſes 
and Jeſus Chriſt had but little effect in the world; they 
certainly to every fair and impartial inquirer afforded 
the means of ſolid conviction, that thoſs whom God 
honoured with the power of doing works which no 


mortal man can do, muſt bear a divine commiſſion 282 
OG, 
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God, in what they ſaid, as well as in what they did in 
his name, and thus upon rational evidence and ocular 
demonſtration, the faith of the firſt Jews and primi- 
tive Chriſtians, was eſtabliſhed both in Moſes and in 
Chriſt; yea further, ſuch miracles perfe&ly filenced 
and rendered quite inexcuſable ſuch perſons, as through 
Prejudice or ſinful paſſions refuſed to examine, and 
conſequently to believe the truth of their miſſions, by 
their miracles ; and to this claſs of perſons our Saviour 
alludes, when he ſays, (John xv. 24.) If I had not 
done among them the works which none other man 
did, they had not had ſin, but now they have no cloke 
for their ſin.” : 

So that the miracles of Moſes and the prophets, 
Chriſt and his apoſtles, as they convince us that their mis- 
ſion was from God, ſo they remain as an everlaſting ca- 
veat and warning to guard us againſt believing the pre- 
tenſions of any one, who, while he pretends to have a 
ſpecial commiſſion from God, in divine words, is not 
able to verify it by divine works. 

But this objeRion of the Baron's may be conſidered in 
another light. When he ſays, * miracles operate only on 
an outward dead faith,” does he mean that all thofe who 
believed, and {till continue to believe, the reality of 
theſe miracles, have only but an outward and dead 
faith ? Few, I hope, are ſo groſsly miſtaken as to think 
that merely to believe Chriſt as a teacher ſent from 
God, from the evidence of thoſe miracles which he 
wrought, is ſufficient to make us real Chriſtians ;- but 
certainly it 1s the firſt preliminary ſtep towards doing 
whatſoever things he commands us, when we are per- 
ſuaded in our own mind that he has a juſt right to com- 
mand us, My believing that the king is my lawful 
foveretgn, does not conſtitute me a loyal ſubject, but 
certainly it muſt 33 my giving dutiful allegiance 
to his authority. So that the Baron confounds diſtinct 
ideas, or rather expreſſes no idea at all, when he ſays 
miracles operate only on an outward and dead faith,” 
True, had Chriſt done nothing among us but wrought 
miracles, our faith in thoſe miracles would only, been 
an outward or dead faith, or to ſpeak a little more ex- 
plicitly, we would have only believed that about eighteen 
centunes ago there was a wonderful man in the world, 
who ſhowed us a great many mighty works which 
God could do, but never told us what we ſhould do 
ourſelves. Herein. the evidences of Chriſtianity and 
Swedenborganiſm eſſentially differ; the Author of 
Chriſtianity, and his ſyſtem, was foretold at ſundry 
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times, and in divers manners, by the Old Teſtament 
patriarchs and prophets, long before he appeared to 
eſtabliſh his doctrines among men; and when he did 
appear, far from commanding implicit obedience to his 
verbal pretences, he appealed to the ancient prophe- 
cies, and compared them with the great and notable 
miracles which he wrought, and then requeſted men of 
underſtanding and impartiality to draw the inference, 

But the author of Swedenborganiſm ruſhes at once 
upon us, like a thief in the night, and without any pre- 
vious warning of the coming of ſuch a wonderful perſon- 
age, attempts to ſcare us as it were into a belief of his 
ſcriptures, by threatening us with expulſion from heaven, 
till we acknowledge them to be canonical, and without 
one ſingle evidence but his mere ip ſe dixet, would have 
us, in defiance of our ſenſes, in oppoſition to the order 
uniformly obſerved by God in the Old and New Teſta- 
ment, to believe that all his doQrines (or, as he fre- 
quently calls it, his arcana) was written in heaven, as 
well as by himſelf “. | 

But if miracles only operate on a dead faith, have all 
thoſe a living faith who believe the Baron's viſions, 
without the evidence of miracles to confirm them ? 
Their faith I make no doubt may be internal and lively 
enough in crediting all that he has written, but I am 
much afraid that the faith of many of them, like the faith 
of ſome of us in the old church, is not altogether of 
the operation of God. 

But he ſays, * miracles carry compulſion with them, 
and take away a man's free-will in ſpiritual matters.” 
I do not know how free-will can be * to the be- 
lieving the truth of any propoſition. I always thought 
that the underſtanding directed the will in theſe caſes, 
and not the will the underſtanding, and that the under- 
ſtanding was directed according to the perception of thoſe 
evidences by whicha propoſition is demonſtrated: for in- 
ſtance, can my will reſiſt believing that graſs is green, when 
my ſenſe of ſeeing tells me it 1s bo ? or can my free-will 
refilt believing that fire is hot, when my ſenſe of feeling 
aſſures me of it? A man can no more will as he pleaſes, 
in receiving or 9 the truth of a propoſition, than 
he can look as he pleaſes, or be as high as he pleaſes; 
for if by the will, the Baron means, the aſſent of the 
mind, that cannot be refuſed, where there appears ſuf- 


ficient evidence to convince it, whatever improper mo- 
| ES, tives 


* See Universal Theology, No. 848, We shall favour this number 
with azecond glance by and by. 
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tives may attempt to ſeduce the affections from truth 
where the underſtanding leads, the will muſt in fome 
meaſure follow. For example, my free-will is at perfect 
liberty to believe all the Baron's memorable relations, pro- 
viding my judgment was ſatisfied with the evidence by 
which they are ſupported. My will, if I am ſincerely 
ſeeking after truth, has nothing to do in the matter, but 
my — aonc and my underſtanding, But as — judg- 
ment and my underſtanding, after examining the Baron's 
viſions with a conſiderable degree of attention, does not 
approve of them for want of miracles, as well as for want 
of other internal evidences, I hope my free-will 1s as 
much in the exercise of all its functions at this moment 
for rejecting, as any of the Baron's followers are, who | 
receive every word that he has written, Yea I believe ö 
that the free- will of the Jews, after they ſaw Moſes' mira- 
cles, and the apoſtles, after they ſa and believed Chriſt's, 

uidie juſt as unſhackled, and poſſeſſed the ſame facul- \ 
ties, as before; and that the natural powers of the hu- 
man mind are juſt the very ſame in the old church, as in 
the new, the ſame this day, as they were in the days of 
Moſes or of Chriſt, 

Upon the whole it appears to me that Mr, Swedenborg 
was no more commiſſioned by God to deliver theſe vi- 
ſions of his to the world, than he was commiſſioned b 
the Grand Turk to deliver letters of -credentials as his 
ambaſſador to the king of England, in whoſe metropolis. 
he died. Indeed it would be paying the Baron too 
great a compliment, or any man, or any angel, to believe 
their unſupported teſtimony, as being meſſengers from 
God to men, about the great and important concerns of 
eternity, without bringing the ſame documents and cre- 

_ dentials with them that Moſes and the prophets, Chriſt 
and his apoſtles produced, and which I firraly believe 
God would have given to the Baron, if ever he had em- 

loyed him on ſuch an embaſſy, and which J as firmly 
lieve the Baron would have gladly exerciſed, if he 
nad poſſeſſed the power to exhibit them. 
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Containing Remarks on the Baron's Cabaliftick * 
mode of expounding the Scriptures. 


HEN we fit down and ſeriouſly conſider the fig- 

ures, idioms, and ſtyle of Scripture-language, 

we ſhall find that the ſources from which moſt of the 
ſtreams of. error have flowed into Chriſtianity, have a- 
riſen from too great an attachment to the literal ſenſe 
of ſcripture on the one hand, and too much fond- 
ness for the metaphorical and figurative on the other. 
To the firſt of theſe extremes we are indebted for a _ 
part of thoſe errors which popery and prieſtcraft have 
introduced into the church, and unto the ſecond we 
owe that deluge of nonſenſe which fanciful and en- 
thuſiaſtic perſons have made the ſcriptures to ſpeak ; 
ſo that the ſignifications which this claſs of expoſitors 
have put on the Word of God, have been as contrary 
to each other, as they have been to common ſenſe and 
found criticiſm, What but a too rigid adherence to 
the letter of ſcripture has made ſome men think that 
bread was fleſh, and that tranſubſtantiation was true, 
becauſe Chriſt once ſaid of a bit of bread, this is my 
body? though they might have as well believed that a 
candleſtick was a church, becauſe Chriſt once ſaid 
the ſeven candleſticks are ſeven churches.” L*Enfant 
tells-us that pope John, in his bull againſt the Wick- 
liffites, caſtified the burning of heretics in this form, 
* We ordain that they be publickly burned in execu- 
tion of the ſentence of our Saviour {John xv. 6) if a 
man abide not in me, he is caſt forth as a branch, and is 


withered, 


* Cabala is the name of a mysterious kind of science among the 
Jews, feigned to have been delivered by revelation to their forefathers, 
and transmitted by oral tradition to the present times, and serving for 
the interpretation of the books both of nature and scripture. The 
Jewish cabalists and modern mystics, such as Bheman, Bourignon, 
and the Baron, seem to be nearly akin to each other. 
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withered, and men gather them and caſt them into the 
fire, and they are burned *. And Beſnage informs us, 
that altars made of ſtone in the ſixth century were 
erected in the churches, and this reaſon was aſſigned 
for it, becauſe Jeſus Chriſt himſelf is called the, corner- 
ſtone and foundation of the churches T. And the 
Jumpers in Ireland and Wales juſtified their 3 
and ſhouting in the time of divine ſervice, from a verſe 
in the Pſalms, * rejoice in the Lord, ye righteous ;” 
and from a paſſage in one of the prophets, where, in 
the figurative language of prophecy, the trees of the 
foreſt are repreſented as clapping their hands, * And 
our Saviour once ſaying tnat ſome men made them- 
ſelves eunuchs for the kingdom of heaven's ſake, in- 
duced the pious, but miſtaken Origen, to emaſculate 
himſelf, 

It muſt not, however, be concealed, that the oppo- 
fite extreme has produced conſequences no leſs danger- 
ous and abſurd, Some by indulging their fancies, have 
ſeen a whole ſyſtem of divinity in one ſhort ſentence ; 
others have ſeen the deepeſt myſtery in the plaineſt 
hiſtorical fact; ſome have thought that a ſimple moral 
precept contained a dark and hidden enigma, never 
underſtood, till they diſcovered it, Some have fancied 
that they ſaw original fin in the man that fell among the 
thieves, that they ſaw the ceremonial law in the Le- 
vite that paſſed by; the moral law in the prieſt, and 
Chriſt in the Samaritan. They have found conviction 
in the oil, and converſion in the wine, which that be- 
nevolent man poured into his wounds, and they have 
been ingenious enough to find imputed righteouſneſs in 
the Samaritan's placing the wounded man on his own 
beaſt. They have diſcovered the church in the inn, 
the two ſacraments in the two-pence, the miniſters of 
the goſpel in the landlord, and Chriſt's ſecond coming 
at the laſt day in the Samaritan's returning to the inn, 
and the reward which faithful miniſters ſhall receive 
from Chriſt in the hoſt being paid what additional ex- 
pences he might be at on account of his wounded 
gueſt. Thus has the moſt beautiful moral for incul- 
cating univerſal benevolence among men, the moſt ef- 
fectual antidote againſt bigotry and narrow-hearted pre- 
judices, and the moſt affecting inſtance of a good man 

_ conſidering every creature in diſtreſs as having a claim 


His. Con. Pisa. + Besnage, v. 2. 7. 
4 Hampson's Life of Wesley. | of 
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on his compaſſion, been explained away, and entirely 
overlooked by a puerility of fancy, and fooliſh attach- 
ment to favourite ideas and particular phraſes, which 
ſome think could never be maintained, if we did 
not ſqueeze them out of every hiſtorical fact, paraboli- 
cal inſtruction, or figurative expreſſion in the Bible, 
Some have ſeen the power of faith in Moſes? rod, 
while it was in his hand, and the ſame divine power 
immerſed in the things of this world, fleſh and ſenſe, 
when the rod becgme a ſerpent, and by the ſerpent's 
becoming a rod again, they * ſeen the elevation of 
the sensual 2 through the power of the divine.“ 
What ſolemn trifling is this! Juſt as if a man could 
not fall into immoralities, and by the grace of God and 
his own reflections, recover himſelf therefrom, without 
bringing a miracle which God wrought merely to con- 
vince Moſes that he was divinely appointed to deliver 
Iſrael, without bringing this miracle to inform the 


backſlider of his ruin and recovery. | 


It would make one {mile to ſee how many * mgm 
and different ſenſes ſome eagle-eyed divines find in the 
parable of the woman's leavening the three meaſures 1 

meal. 


* See Sermons of a gentleman well known for his zealous attach- 
ment to the. Swedenborgian system, p. 42. Although I may 
have occasion again to allude to what I Som a perverston of the Word 
of God in this gentleman's discourses; yet far be it from my mind to 
blend the integrity of his heart, with the puerile and fanciful ideas 
of his head: From the best information I can obtain, his piety to 
God, and benevolence to man, would do honour to a better cause 
than translating and publishing such antichristian tenets and fabulous 
stories, as Baron — spun out of his distempered brain. 
Sincerity and virtue shall always be revered by me, whatever super- 


+ 8titious or enthusiastic incumbrances they may be clogged with. 


Is it not astonishing to think that any man pretending to illustrate 
the Word of God, should so violently drag this passage — its obvi- 
ous 2 to Penk a language never intended by the Almighty to be 
conveyed by it? Can the convictions of any man's understanding, not 
merely guided by caprice and whim, dictate to him any other reason 
for God's turning Moses“ rod into a serpent, than to convince him 
and Pharoah that he had a divine commission to that prince? By 
what canon in criticism can this gentleman say that God designed this 
passage to teach his church the power of faith at one time exerting it- 
self, and at another immersed in things of this world+ Was he afraid, 
that if this cabalistick discovery had not been pointed out, we should 
have known nothing about the power of faith, or its being overcome 
by flesh and sense? But when we want to know the power of faith, 
we can turn to the 11th of the Hebrews instead of Moses* rod, and 
when we want to see its temporary obstructions, when immersed in 
flesh and sense, we can look at David on his house top, or St. Peter 
in the high priest's hall, without torturing our imaginations, and the 
Word of God, to find out enigmas and mysteriesgn the plainest pas- 
wages of sacred history. . 


ing us how many triple myſteries may be foun 
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meal, Some+ of them have found the three conſtituent: 
uu of man, will, underſtanding, and action; others 

ave ſeen faith, hope, and charity; ſome the ſpiritual 
world, angelic world, and natural world; ſome have 
found in this good woman's three meaſures of meal, the 


three periods of the world, before the law, under the 


law, and under the goſpel; and thus by hunting after 
myſteries, where not the ſhadow of one is to be found, 
the plain moral and deſign of the parable is kept out ot 
fight, and inſtead of pointing out the wonderful power 
and providence of God, who from the weakeſt origin, 
and by the moſt ſimple means, cſtabliſhed and inſtantly 
ſpread the goſpel of, Chriſt, the ſpeedy propagation. of 
which is fitly compared to the ſwelling of leavened 
dough ; inſtead of leading our thoughts to this pleaſing 
and uſeful reflection, our fancies are amuſed by ſhow- 

4 in the 
three meaſures of meal, which has as little todo with the 
deſign of the parable, as how many changes may be 
rung on three bells, The end of the parable would 
have been equally anſwered, whether our Saviour had 
mentioned three measures, thirteen, or thirty-three. So 
that attempting to make us believe that three meaſures 
of meal fignify the will, underſtanding, and action of 


man, is as fanciful and ridiculous, as to ſay that they 


meant the ploughing, ſowing, and reaping of the field 
where they grew. 

Theſe and an hundred ſuch-like whims have the 
ſcriptures been forced to countenance by the internal. 
ſpiritual, angelical, and celeſtial expoſitions of ſome of 
their 1 who have never riot what was the 

roper key for opening up and expounding aright the 
r 

The Bible is a miſcellaneous book, written at differ- 
ent times, by different perſons, in different countries, 
on different occaſions, and in different languages. A 
book, not of philoſophy and metaphyſics, but of religion 
and morality; a book, containing a body of laws or 
23 for the regulation of men's conduct in matters 
of religion; a book, like all other ancient and oriental 
writings, abounding with types, parables, metaphors, 
allegories, alluſions, inferences, and figures, which need 


only to be well compared one with another, and then to 


be explained in the same manner that we would explain 
any other antient Greek or Roman author, For can it 


be ſuppoſed when God Almighty commanded his will 


to be written for the uſe of man, he intended it not to 


+ The same discourses, p. 160. 
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be underſtood, or its real meaning to be concealed for 
thousands of years after it was written! Or that when 
he makes uſe of human language to inſtruct babes and 
ſucklings (that is, the ignorant and unlearned) he ſhould 
chooſe to {peak in riddles, enigmas, and myſteries, without 
any literal or grammatical criterion by which his words 
may be underſtood? It is ſaid that the prieſts of Del- 
phos, uttering for the moſt part their oracles in mean 
and doggerel poetry, gave riſe to a ſaying among the 
ancients, that Homer could write better verſes than 
Apollo who inſpired him ; and ſurely ſuch Chriſtians, 
whe darken and perplex the plaineſt moral precept in 
the Bible, by a? ay it with myſtery and allegory, give 
even in our day reaſon to ſuggeſt, that, according to 
their ſcheme, a code of laws, written by the attorney- 
general, for the regulation of our conduct, would be far 
more clear and intelligible, than thoſe which the Bible 
contains . Whatever words in the ſcriptures are not 
to be underſtood literally, they are either ſuch as are 
ſpoken in a prophetic or poetic manner, or ſuch as 
would involve a contradiction of other parts more ex- 
plicit ; or they allude to ſome eaſtern or local cuſtom at 
that time, and in those countries perfectly well known, 
When our bleſſed Saviour taught the Jews to put 
their truſt in God, he pointed to the fowls in heaven, 
and without ſcanning the myſteries contained in a bird 
Py told them, that if the common parent provide 
or the ſupport of thoſe creatures, who neither ſowed 
nor gathered into barns, every good chriſtian might be 
aſſured that the Divine Providence would ſo bleſs his 
honeſt endeavours, that he ſhould have food to eat, and 
raiment to put on, But how contemptible would the 
ſcriptures appear, if inſtead of this ſimple, but beautiful 
manner of conveying inſtruftion, a teacher ſhould 
launch out into the myſteries contained in a bird ; that 
its flying upward ſignified “ the elevation of the ſen- 
ſual principle through the power of the divine,” its 
flying downward, the divine power immerſed and 
buried in things merely ſenſual,” its flying horizontal- 
ly, * the medial ſenſe between the ſpiritual and the 
natural man,” its flying to the ſouthward fignihes *evils, 
and conſequent falſes,” and its flying northward ſig- 
nifies falſes, and conſequent evils,” its flying eaſtward 
ſignifies © the eſſence of faith, which is charity,” and 
it flying weſtward ſignifies © the form of charity, which 
is faith,” | | 
| | E How 
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How ridiculous does ſuch nonſenſe as this appear to 
any ſober- minded perſon ; is not the preacher or writer 
of ſuch reveries fitter for a Bedlam than a pulpit, who 
could either betray his own ignorance, or ſport with 
that of his hearers in ſuch a manner? ; 

Similar to theſe ſpecimens of myſtical theology, are 
the Baron's expoſition of the Bible; for he lays it 
down as an univerſal maxim, that the literal ſenſe of 
the Word is only the baſis, the continent, and the 6:- 
mament of the Eta and celeſtial ſenſes; ſee Uni- 
verſal Theology, No. 210. 

As Mr. Swedenborg is a very voluminous writer, and 
often repeats one ſentence, yea ſeveral pages over and 
over, my readers are not to expect me to give long ex- 
tracts from his writings, and as he has no criterion, 
after leaving the literal ſenſe of the ſcriptures, to t 
bis expoſitions by, but merely his own poſtulatums, 
ſhall content mylcif with giving the reader a ſort of 
analyſis of his expoſitions, and leave him from theſe to 
form an idea of the Baron's merits as a commentator, 
when compared to a Patrick, a Poole, a Henry, or a 
Whitby. | 
| A ſpecimen of his expoſition of the decalogue, with 

ſome other favourite terms almoſt perpetually intro- 
duced, to explain every paſſage in ſcripture, ſhall. ſuf- 
ice to give the reader an idea of the Baron's mode of 
expounding Holy Writ, We ſhall, begin with the 
fourth commandment, which is remember the ſabbath 
day to keep it holy, fix days ſhalt thou labour,” &c. 
By the fourth command, ſays the Baron (Univerſal 
Theology, No. 301). in the natural ſenſe, which is that 
of the letter, is meant that fix days are for man and his 
labour, and that the ſeventh is for the Lord. In a 
ſpiritual ſenſe is > OE the reformation and regenera- 
tion of man by the Lord. By fix days of labour his 
warfare againſt the fleſh and its concupiſcencies, and at 
the ſame time the evils and falſes which are ſuggeſted 
to him from hell, and by the ſeventh his conjunction 
with the Lord, and regeneration thereby. In a celeſtial 
ſenſe it ſignifies conjunction with the Lord, and its at- 
tendant, peace, which conſiſteth in ſecurity againſt the 
hells, and the prevention of aſſaults from the evils and 
falſes thence ariſing, Een a 

Fifth command (Univerſal Theology, No. gog). By 
honouring the father and mother, in a natural ſenſe, is 
meant that children ſhould honour their parents, and 
obey them, ,&c. &c. In a ſpiritual ſenſe it means to 
revere and love God and the church ; in this 2 
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father is meant God, who is the father of all, and by 
mother the church. In a celeſtial ſenſe by father is 
meant our Lord Jeſus Chriſt, and by mother the com- 
munion of ſaints, whereby is underſtood his church 
throughout the whole world. 

Sixth command (Doctrine of Life, New Jeruſalem, 
No. 91). Natural murder is taking away life. Spiritual 
murder all the methods of killing and deſtroying the 
ſouls of men. By Celeſtial murder (or, as he here calls 
it, ſupreme _— is meant to hate the Lord. Theſe 
three kinds of murder make one, and cohere together. 

Seventh command (Doctrine of Life, New Jeruſa- 
lem, Nos. 106, 101), Natural adultery means whore- 
dom, &c. Spiritual adultery means to adulterate the 
good things of the Word, and to falſify its truth. Su- 
preme adultery means to deny the Lord's divinity, and 
to prophane the Word, The natural man knoweth 
what natural adultery means, but he knoweth not that 
by committing adultery is meant to adulterate the good 
things of the Word, and to deny the Lord's divinity : 
Vet whoever is principled in natural adultery, is alſo 
in 7 rag adultery, and vice _ ©. 

ighth command, theft. Natural theft means to 
Ke. Spiritual theft means to deprive another of 

the truths of his faith, and the good things of his cha- 
rity, Supreme theft means taking away from the Lord 
what is his, while man attributes to himſelf what be- 
longs to the Lord T. There are thefts of every kind 
an 


: 


* If all natural adulterers be celestial adulterers, and vice versa, 
that is, all celestial adulterers be natural adulterers, then the con- 
sequence is, that every ane who denies the Lord's divinity, is not onl 
a celestial, but a natural adulterer. Since they cannot be 25 
without being natural adulterers. The obvious inference which we 
draw from such a memorable relation is this: that the reason why a 
certain ingenious Doctor, who has lately sent a few admonitory let. 
ters to the Baron's followers; the reason why he denies our Lord's 
divinity must certainly be, that being guilty of celestial a, 
he is guilty of natural a—————y also. What a pity that the two 
gentlemen, who answered his letters, did not give him this hint, for 
they certainly must believe it. Unfriendly as I am to the celestial 
a—————y of Dr. P. I should be very sorry to charge him with a 
literal breach of the seventh commandment. _ | | 

+ So! every one that appropriates the merits or righteousness of 
Christ to himself, or denies his divine humanity, is a literal thief, see- 
ing these three make one. This I take to be a fling at the members 
of our church, for using the phrases, Christ's righteousness,“ or 
the imputed righteousness of Christ,“ and considering this as the 
ground of our acceptance with God ; but as these terms are particu- 
larly obnoxious to the Baron, he endeavours to you them in a ridi- 
culous light, by introducing conferences and disputations * 
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and the reaſon why they make one is, because the one 
is in the other. | 

The tree of life ſignifies love, The tree of know- 
ledge, faith. Ten ſignifies remains. Twelve ſignifies 
faith. The length of Noah's ark ſignifies holiness ; 
breadth, truth ; its height, good. The flood, tempta- 
tion. Huſband and wife, evils and falſes. Every fowl 
after its kind, all ſpiritual truths. By birds, natural 
truths, Jehovah ſignifies divine good. God fignifies 
divine truth, Money fignifies knowledge of truth in 
great abundance. Virgins, affections and truths. Women, 


conjunction of goodness and truth. Eliſha ſignifies the 
Lord, as to the Word. Bald, the Word in its ultimate, 


i. e. literal ſenſe. Bears, the literal ſenſe ſeparated 
from the internal ſenſe.— Such a phraſe ſignifies evils, 
and conſequent falſes. The next falſes, and consequent 
evils. Chriſt's coming in the clouds ſignifies the literal 
ſenſe of the Word, and in great glory the ſpiritual ſenſe 
of the Word. This ſignifies the goods of charity, and 
that the truth of faith. This fignifies divine truth, that 
divine a Goods of charity, and truths of faith, 
Faith ſeparate from _— e Lord in man, Man 


in the Lord“, &c. &c. &c N 
With ſuch phraſes as theſe does the Baron ex pound 


ſcripture, whether it be history, parable, Proper 
names, literal or metaphorical, all are jumbled together 
| | in 


their advocates, and either himself or angelic spirits, and putting 
insufficient or ridiculous arguments into the mouth of their advo- 
cates, and then triumphantly confuting such arguments, as the best 
which can be used for them. This is a knack which the Baron fre- 
quently uses, by dressing up the sentiments of others in a caricature 
of his own making. | 

* Whimsical as such jargon as this may appear, the Baron is far 
from being the inventor of such mystical cant. One of his allegorical 
ancestors, Pope Innocent, made use of the same gibberish to wheedle 
King John out of the r of electing the archbishop of Canterbury. 
He sent John four gold rings set in precious stones, and commanded 
his majesty to consider the many mysteries they implied. He bade 
him seriously consider the form of the rings, their number, their mat- 
ter, and their colour. The form, he said, being round, signified eter- 
nity, which has neither beginning nor end. The number four being 
square, denoted steadiness of mind, and the four cardinal virtues. 
Gold, which was the matter, being the most precious of metals, sig- 
nified wisdom, which was the most valuable of all accomplishments. 
The blue colour of the'sapphire signified faith; the verdure of the em- 
erald, hope; the redness of the ruby, charity; and the splendor of the 
topaz, good works. By such mystical mummery as this did Innocent 
repay John for one of the most important prerogatives of his crown, 
to strengthen the pope's influence, both against the king and his sub- 


jects. There seems to be no small correspondence between the pope 


rings, aud the Baron's'arcana, - Hume. 


E 


in one undiſtinguiſhed maſs; ſo that when you have 
read theſe terms once, you may expect to read the moſt 
of them five thouſand times over in the Baron's works. 
By ſuch an arbitrary and unauthoriſed way of turnin 
hiſtorical facts, incidental occurrences, and the lives an 
conduct of men, into myſtery and allegory, there is no 
way left for diſtinguiſhing between what is literal, and 
what is only emblematical; no way left to guard against 
the intruſions of the illiterate enthuſiaſt, or deſigning 
impoſtor; no criterion left by which truth can be tried; 
yea, by ſuch a fanciful and enthuſiaſtic manner of ex- 
pounding the ſcriptures as this, the will of God may be 
as ſoon found in the hiſtory of Alexander the Great, as 
in the hiſtory of the Old and New Teſtament. 
Suppofing, for inſtance, ſome bold enthuſiaſt ſhould 
ſtart up, — tell the world, that ever ſince anno mundi 
3648, man has been in a deluſion and error about the 
true light from heaven, that in the 106th olympiad 
real goods and truths were born into the world, under 
the name of Alexander the Great; that this grand man 
had a certain arcana compriſed in his name, the literal 
ſenſe of which was never known till the days of Dean 
Swift, and the ſpiritual ſenſe of its various parts never 
known till revealed by this new apoſtle. e literal 
ſenſe as follows —Al-eggs-under-the-grate, In the ſpir- 
itual ſenſe all ſignifies every ſort of goods and truths, 
Eggs ſignifies the prolification *® of goods and truths. 
Under ſignifies evils and falſes being in ſubjection to 
goods and truths. The grate ſignifies the centre + of that 
expanſe, which in this new diſcovery is to be influ- 
enced by faith and charity. Alexander's being made 
e ee of the Greeks againſt Perſia, ſigniſies that 
charity precedes faith, faith being repreſented, by the 
Greeks. His paying honours at the tomb of Achilles, 
ſignifies an interval or- ſpace of time when no charity 
was among men, which was from the death of Achilles, 
A. M. 3204, to the birth of Alexander g648, including 
a period of 444 years, when this 9. 
arcana was firſt publiſhed, although —— 
never explained till this day. 
His gaining the firſt battle againſt the Perſians, ſigni- 
fies how ſpeedily the truth of this arcana, now when 
} publiſhed 


* ' Prolification of goods and truths. A favourite phrase of the 
Baron's, for which he tells us that the sexes marry in heaven. 

+ Centre and expanse. The Baron, for the spiritual improvement 
of his readers, proposes and discusses a problem, to the demonstration 
of which he had listened, by a satanical mathematician, viz. whether 
the expanse be derived from the centre, or the centre from the ex- 
panse.”* See Universal Theology, No. 35+ | 
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publiſhed, will prevail over falſes. Perſia ſignifying 
that falſes will periſh, and rivers that they will be ſwept 
away as with an inundation of water. Alexander's 
marching to Phrygia, and cutting the Gordian knot 
with his ſword, ſignifies that however plauſibly evils and 
falſes are dreſſed up, this new doctrine will detect and 
expose them. Darius advancing to meet Alexander the 
Great at the ſtraits of Celicia, ſignifies that evils and 
falſes will always oppose the goods of charity and truths 
of faith, Alexander's gaining a victory over Darius, 
fignifies that when charity is oppoſed to evils, charity 
will always prevail. Alexander's entering into Egypt, 
after befieging and taking Gaza, ſignifies pyramids, and 
Pyramids ſignify perpetuity, for the eſſence “ of pyra- 
_ is perpetuity, and the form of perpetuity is pyra- 
mids. 

I ſhall not tire the patience of the reader any longer 
with ſpinning out this rhapſody to a greater length, 
which could eaſily be done, but Shall only obſerve, that 
abſurd and ridiculous as it is, any fanatic comin 
amongſt us, with ſtrong pretenfions to infpirations an 
a communication with the Deity, might by the ſame 
mode of argument that Mr. Swedenborg uſes, defy all 
the arts of reaſon and ridicule to caufe him to relinquiſh 
theſe whims, nor would the Baron bring one argument 
to ſupport his memorable relations, that would not hold 
equally good in defence of ſpiritualizing the life of 
Alexander the Great ; and whoever looks into the firſt 
volume of his Arcana Celeſtia, and confiders what 
whimſical meanings he puts on the names of Adam, Eve, 
Noah, &c, &c, will find as much edification in hearing 
the life of Alexander the Great ſpiritualized, as in 
hearing the Baron expound the book of Geneſis, 

But nothing can be a clearer proof of the fanciful 
and enthuſiaſtic manner in which the Baron expounds 
the ſcripture, than a comparifon drawn between his 
method, and our bleſſed Saviour's or his apoſtles : as the 
Baron and his friends pretend the higheſt veneration 
for Jeſus Chriſt, ſurely his mode of expounding the 
ſcriptures ought to be conſidered as a ſtandard or crite- 
rion to try the merits of every commentator, that pre- 
tends to inſtruct his followers, by illuſtrating the oracles 
of God. His method of deſcribing perſons, 2 


The Baron tells us that the essence of faith is charity, and the 

form of charity is faith. See Doctrine of the New Jerusalem, p. 15. 

With equal reason might he have said, that the essence of sound is 
blue, and the form of blueness is a sound. | 
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and duties appear remarkably different from the Baron's, 
in every point of view. For inſtance, when either our 
Saviour, or his apoſtles, have occaſion to mention the 
patriarch Noah, or to explain what we are to believe 
concerning him; they advance none of thoſe new- 
fangled dottrines about his non-exiſtence, or his being 
only a ſpiritual repreſentation of ſome churches goods 
and truths, or evils and falſes, which the Baron, in his 
Arcana Celeftia, maintains, No! they all give us a 
plain literal account of him, entirely correſponding with 
the literal account of him in the Old Teſtament, Chriſt 
ſays, that in his time, the people, in a ſtate of careleſs- 
neſs, were indulging themſelves in fin, till the flood 
came, and {wept them all away, Matth. xxiv. 37. St. 
Peter tells us that God's long-ſuffering waited for the 
reformation of the antideluvians, while his ark was 
preparing ; but at laſt brought the flood upon the world 
of the ungodly, yet ſaved Noah and a few, that is, eight 
ſouls, which compoſed his houſehold, 1 Pet. iii. 20, and 
2 Pet. ii. 3. St. Paul only mentions him once, and that 
for the expreſs purpoſe of telling us that he was warned 
of God to prepare an ark, to the ſaving of himſelf and 
his houſe, He „xi. 7, And when St, Luke adverts to 
him, it is to mark his lineal deſcent from Adam, whom, 
as he could trace human geneology no higher, he calls 
the Son of God. And his ark is mentioned in the ſame 
expreſs literal manner, both by our Saviour, St. Paul, 
and St, Peter, without affixing any internal, ſupreme, 
or celeſtial ſenſes to either; but confirming by their ex- 
oſitions in the New, what we had learned in the Old 
Teſtament, concerning both Noah and his ark. 

When our Lord introduced a ſyſtem of reform amon 
the Jews, by correcting the falſe gloſſes which they ha 
put on the law of God, ſuiting it to their own vicious 
purpoſes; when, in his admirable ſermon on the mount, 

reſcues the third commandment from the corrupt in- 
terpretationof corrupt men, he does not begin, like the 
Baron, by amuſing our fancies with the natural ſenſes, ſpir- 
itual ſenſes, and celeſtial ſenſes of that precept, but tells us 
in plain literal language that raſh and unneceſſary oaths are 
not only to be avoided, but that we are neither to ſwear by 
the heavens, nor the earth, norby any member of our body, 
and that any thing beyond 1 or denying 
propoſition, cometh of evil. See Matth. v. 34. 

When he would inſtru. us in the true meaning of 
that precept, thou ſhalt not kill,“ far from trifling 
away his time in puerile diſtinctions about natural mur- 
der, ſpiritual murder, and ſupreme murder, as Mr. Swe- 
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denborg does, he tells us in few, but expreſſive words,* 
that this precept prohibited not only taking away the 
life of our neighbour, but all cauſeleſs anger and malig- 
nant revenge. | . 
When he expounds and enforces the duty enjoined 
in the ſeventh command, he does not amuſe his audi - 
ence, as the Baron does his readers (ſee Dectrine of Life, 
New Jeruſalem, Nos. 100, 101) on quibbling diſtinc- 
tions between ſpiritual and ſupreme adultery ; ſuch 
trifling was below the dignity of his ſubjeE, but aſſurcs 
us, in the moſt pointed manner, that what was unlaw- 
ful to do, was unlawful to indulge in our thoughts, and 
that he, who was only restraincd from illicit commerce 
with a. woman, from the want of opportunity, or the 
fear of ſhame, was conſidered in the eye of the Almighty, 
as a breaker of that law. OY 
When our Saviour, or his apoſtles, have occaſion to 
ſpeak of the creation of the world, or of the firſt perſons 
who inhabited the ſame, they never trace any circum- 
ſtance beyond Moſes' literal account of the coſmography, 
nor do they ever allude to any perſon's exiſtence before 
that of Adam and Eve. When St, Paul ſpeaks of Adam 
to the Romans, v. 14. he tells them that death reigned 
from Adam to Moſes, even over them that had not ſin- 
ned, after the ſimilitude of Adam's tranſgreſſion. Here 
the apoſtle traces back the origin of death, and aſcribes 
its ſource to Adam's tranſgreilion ; nor does he in the 
leaſt hint at any race of immortals, who lived in our 
world before Adam. And when ſpeaking of Adam to 
the Corinthians, 1. xv. 45, he exprefsly calls him © the 
firſt man.” And in his firſt letter to Timothy, ii. 13. 
he declares * that Adam was firſt. formed.” And St. 
Luke, when tracing back the geneology of our Saviour, 
who was the ſon of Abram, who was the ſon of Adam, 
ſeeing he could find no human father from whoſe loins 
Adam had ſprung; he very juſtly calls him the ſon of God, 
becauſe he was the firſt of od's rational creation in this 
world, And our Saviour himſelf ſays, that“ from the 
beginning of the creation God made mankind, male and 
female,” (Matth. xix. 4.) expreſsly alluding thereby to 
the words of Moſes, Gen, i. 27. where he tells us that 
God created man in his own image, male and female 
created he them, namely, Adam and Eve, . 
One ſhould think that it would require pretty ſtrong 
C 


evidence to deſtroy ſuch. an accumulation of ſcripture | 


| teſtimonies, that Adam and Eve were the firſt of the 
intelligent creatures of God upon earth: but againſt all 


theſe concurring teſtimonies the Baron has only * 
| | | own 
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down a memorable relation from heaven, as the papal 
bulls were formerly brought over from Rome, and lo! 
this truth, recited in hiſtorical detail by ſacred writers 
in the Old Teſtament, and confirmed by Chriſt and his 
3 in the New, muſt be deſtroyed at once, for 
the Baron informs us that he has authority to de- 
clare that * Adam was not the firſt of men, but by Adam 
and his wife is repreſentatively deſcribed the firſt 
church,” Univerſal Theology, No. 520, 

Reader, I have ſet before thee the teſtimony of Chriſt 
and his apoſtles on the one hand, and Mr, Swedenborg's 
on the other, judge for thyſelf, 
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Containing Remarks on Mr. Swedenborg's Revi- 
val of the Heatheniſh and Sadducean Doctrine 
that there is no Ręſurrection from the Dead. 


12 tenets of the Heathens and Sadducees, in 
denying a reſurrection, are again broached in the 
writings of Mr. Swedenborg lhe Univer Theology, 
No. 69g), who, with much banter and ridicule, and 
without ever once appealing to the revelations of 
Jeſus Chriſt to ſupport his opinions, ſubſtitutes kzs 
own in their room, and. in a pretended dialogue - 
which he once heard between a noviciate * riell, a 
itician, and philosopher, treats. the univerſal faith 
of the chriſtian church, and the whole tide of ſcrip- 
ture, with the ſame contempt and burleſque as if they 
were nothing but old wives fables, and borrows from 
Celſus and the ancient enemies of chriſtianity, all the 
puzzling and metaphylical ſubtleties which _ to 
—— againſt thoſe who preached Jeſus and the reſur- 
rection. 5 
Celſus uſed to call the hope of Chriſtians, the hope of 
worms, who expected to crawl! out of the earth in the 
returning ſpring; nor cou the Baron exalt _ ou ; 
: | 23 44 * . | | eve 


Noviciate is the name which Baron gwedenborg gives to spirit 
just arrived in heaven, or the spiritual world. 
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believe in the reſurrection much higher than theſe rep - 
tiles, for he tells us that the life of an aſs is to be pre- 
ferred to that of a man, if his body is to lie ſixty centuries, 


like a priſoner, bound hand and foot in a dungeon, while 


his ſpirit is flying about the univerſe, expecting the laſt 
judgment, and then he aſks if it be not contrary to rea- 
ſon to imagine that the ſoul can be re- inveſted with its 
natural —.— ? Of all the fooliſh things the Baron has 
written, this ſhould have been the laſt, For few will 
examine his viſionary ſyſtem, poſſeſſing the exerciſe of 
their reaſoning faculties, but will find far greater rea- 
ſon to diſſent from crediting his dreams and memorable 
relations, than to think it incredible that God ſhould 
raiſe the dead, Acts xxvi. 8. 

Nothing can be more obvious to the ſmalleſt atten- 
tion, than that Chriſt and his apoſtles taught the doc- 
trine of a general reſurrection, and future judgment, 
in oppoſition to the Sadducees, who denied both. 
When Paul preached Jeſus and the reſurrection to the 
Athenian philoſophers (Acts xvii. g1.), theſe Heathens, 
like the Baron, denied the apoſtle's doctrine, but they 
did not attempt to ſophiſticate his words, by affixing 
any other ſenſe to them than that which their gram- 
matical conſtruftion plainly admitted; inſtead of tor- 
turing his terms to {ſuit their own ideas, they at once 
entered into the deſign of his words, and onl mocked 
at the doctrine he intended to eſtabliſh, When Paul 
faid (Acts xxiii. 6.) that for the hope and reſurrec- 
tion of the dead he was called in queſtion, why did the 
Baron's brethren, the Sadducees, nearly pull him in 
2 but becauſe they did not believe his doctrine. 

ad their eyes been illuminated by the ſun of the Bar- 
on's ſpiritual world, they might have eaſily accommo- 
dated the apoſtle's words to their own tenets, by pre- 
-N to underſtand him as ſpeaking of the reſurrec- 
tion of goods and truths out of the grave of evils and 

alſes, e. conteſt, therefore, between the ancient 
Sadducees and the apoſtle, was far more rational and 
conſiſtent than that of the modern Sadducees at this 
day. Both deny the ſame truth, they who heard the 
apoſtle preach it, as well as thoſe who read it in his 
writings; but on different principles. Says the ancient 
Sadducees, Paul, we ng you very well ; like 


our neighbours, the Phariſees, ye maintain that our dead 
bodies ſhall at a certain future period be raiſed again 
into life—but we do not believe you.” As the Saddu- 
cees heard Paul's perſonal miniſtry, they could be un- 
for if they ** 
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der no miſaprehenſion of his meaning, 
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he would have readily corrected it. Our modern Sad- 
ducees do not bakteve this fact neither; but as they find 
it ſuits their ſyſtem to give the apoſtle credit for ſome 
of his aſſertions, they do not like bare-facedly to mock 
him, when he ſays, that there ſhall be a reſurrection 
both of the juſt and of the unjuſt.” But by pretending 

to know his meaning better than the Phariſees who 
believed, or the Sadducees who believed not his doc- 
trine, they ſay the apoſtle's words meant no ſuch things 
as the Phariſees and Sadducees were contending about. 
But could the apoſtle patiently look on, and ſee the er- 
rors of both, without rectifying their miſtake, when even 
he himſelf was nearly torn in pieces, in conſequence of 
both parties miſunderſtandin his words? 

When Paul ſays, ** that as by man came death” (it is 
hoped the Baron will allow that men literally die) 
does he not immediately add, © ſo by man alſo came 
the reſurrection from the dead.” Now by what rule of 
conſtruction can a literal ſenſe be put on the firſt part 
of this antitheſis, and a myſtical ſenſe on the laſt ? 
Would any man believe me, if from this text I ſhould 
contend for the literal ſenſe of the laſt propoſition, and 
the figurative ſenſe of the firſt ? 

Suppoſe I ſhould ſay, it is true, there will be a resur- 
rection by Chriſt at the laſt day. But you are not to 
underſtand the apoſtle in the literal ſenſe, when he | 
ſays, in Adam all die;“ here he only means fuf- b 
pended animation, and that when our friends have car- 
ried us to our ſubterraneous apartments, we awake, and 
prosecute our career in life with as much ardour as ever; 
and our reſurrection only means our coming above 
ground, and entering into a new ſcene of action. Does 

not every one ſee the folly of ſuch a comment, and 
how the Word of God would be tortured to counte- 
nance ſuch ſentiments. But no leſs abſurdity attends 
the inverting of this ſcheme, by which our literal death 
by Adam is admitted, but our literal reſurrection by 
Chriſt is denied. 

When Martha ſaid to Chriſt (John xi. 24.) that her 
brother Lazarus ſhould riſe again, in the reſurre&ion at 
the laſt day, did ſhe only mean a ſpiritual reſurrection of 
faith and charity, or did ſhe not rather mean the re-anima- 
ting of his lifeleſs body, which by that time had been 
dead fourdays? This was what ſhe meant, andit was what 
Chriſt wrought on him in her preſence, and in the pre- 
ſence of many others. Was not the reſurrection of 
Lazarus“ body at the laſt day, cloſely connected with 
the idea of his being raiſed by the power of Chriſt that ; 


moment? 
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moment? Wherein would the difference of not be- 
lieving the Baron's ſyſtem till the laſt ay of this year, 
and my believing it this moment, differ but merely in 
point of time? and wherein did that reſurrection which 
hriſt effected on Lazarus, differ“ from that which his 
ſiſter expected at the laſt day, but in point of time like- 
wile ? hen Chriſt had ect - Mark viii. 31.) 
that after being killed by the elders and ſcribes, in the 
ſpace of three =o he would viſe again, did he not mean 
that his body would literally riſe from the tomb within 
that time? and did not the event verify his prediction? 
But if the dead bodies of men literally riſe not, then is 
not Chriſt literally raiſed (1 Cor. xv. 16.), But if Chriſt 
be raiſed, how can the Baron, or his followers, ſay that 
there is no reſurrection of the dead? The very idea 
which all ancient and modern languages have attached 
to ring again and reſurrection, imports a re- animation 
of animal life, and à wa 4 from below where all 
dead bodies are depoſited, When Paul ſays (1 Cor. xv. 
42.) that the body is ſown in diſhonour, does he not 
allude to its being caſt into the ground, as the huſband- 
man caſteth ſeed into the field ? and when he ſays that 
it is raiſed in glory, does he not there ſpeak of raiſing the 
ſame body which was ſowed, juſt as Ebed-melech raiſed 
up Jeremiah out of the dungeon ? When Chriſt ſaid, 
John v. 28, 29, that the hour ſhould come when all that 
were in their graves ſhould hear his voice, and come 
Forth, either to a reſurrection of happineſs or miſery, 
did he mean only ſpiritual graves ? Fabia the Baron 
never ſpeaks of graves in his ſpiritual worlds; of cav- 
erns and workhouſes he frequently takes notice, but 
what can, theſe graves mean ? He tells us about young 
children and old decrepid females, appearing in all the 
bloom of youth in heaven, and alſo of marriages and 
churches in the ſpiritual world, but we hear of no phy- 
ſicians, coffins, ſextons, funerals, nor graves. If we 
may credit the ſcriptures, they aſſure us, that Jeſus 
Chriſt is appointed of God to be the judge of quick 
and dead, and by dead we underſtand thoſe that ſhall 
be in their graves, and by quick we underſtand thoſe 
who ſhall be alive at his ſecond coming; and that we, 
even our fouls and bodies, ſhall all and before the 
Jjudgment-ſeat of Chriſt, and that the dead, ſmall and 
great, ſhall be aſſembled on that important occaſion, 
| and 
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“ Obgerve, I am not speaking of the moral qualities, nor immortal 
2 of the body after the resurrection, but merely that dead bodies 
shall rise. 8 


OS 


and that the ſame Jeſus, who was taken up from the 
apoſtles at Mourtt Olivet, while they gazed at his aſcen- 
fion, will come in like manner as they had ſeen him go 
into heaven, But againſt all theſe lain and unequiv- 
ocal declarations of a reſurrection From the dead, and 
of Jeſus Chriſt's ſecond coming, to render to every man 
according to his works, againſt theſe the Baron has at 
hand a ready-made ſal vo, That Chriſt cannot manifeſt 
himſelf in perſon.” 

And after telling us that the clouds, in which he 
ſaid he will come, fignifies the literal ſenſe of the Word, 
and power and glory the ſpiritual ſenſe, (ſee Univerſal 
Theology, No. 776) he informs us that his ſecond coming is 
to be effected by a man, before whom he hath manifelted 
himſelf in mk! try and whom he hath filled with his 
_ to teach the doctrines of the New Church by the 

ord from him (No. 779) and this man, by whom the 

Lord is to come a Ae. into the world, is no oth- 
er perſon than the Honourable Emanuel Swedenborg;“ 
for ſays that gentleman, he has appeared to wen 
ſervant, and ſent me-on this office, and granted me to 
ſee the ſpiritual world, the heavens, and the hells, and 
to converts with angels and ſpirits ; this I teſtify in 
truth, and from the firſt day of my call to this office, I 
never received any thing appertaining to the doctrines 
of that church, from any angel, but from the Lord 
alone, whilſt I was reading the Word.” All I ſhall 
obſerve on this wonderful diſcovery is, that it was 
a” very great pity, when our tranſlators rendered the 
original texts of our Bible into Engliſh, they were not 
acquainted with this marvelous arcana of the Baron's : 
how vaſily might they have prevented much infidelity 
and ſcepticiſm about the authenticity of Mr. Sweden- 
borg's miſſion; for inſtead of giving us a natural 
ſenſe of the Word, they might have, by a very ſmall 
alteration in the phraſeology of ſcripture, paved the 
way and prepared our minds for the reception of this 
wonderful arcana, and thereby prevented me and ſuch- 
like carnal men * from telling the world, that as = onl 
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* Carnal men, and carnal minds, are epithets which the Baron and 
his translators f ntly bestow on those who feel themselves justi- 
fied in dissenting from his opinions. We are sorry to observe, that 
this species of theological chicane, is not merely confined to the Baron 
and his followers ; how often do we hear such abusive | ge, both 
from the pulpit and the press, sanctioned by those from whom better 
things mighe be expected. With what indignation must a thinking 


mind be compelled to listen to an uncharitable dogmatist, haranguing 
an 
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beareth witneſs to himſelf, his witneſs is not true, In- 
ſtead of our carnal outward letters, John v, 28, might 
have been much better rendered thus : © Marvel not at 
this, for the hour is coming, when all that are in their 
graves ſhall hear the voice of Emanuel Swedenborg, 
and come forth, &c. and in 1 Cor, v. 10, inſtead of 
ſaying that we muſt all appear before the judgment-ſeat 
of Chriſt, &c, they might have rendered it, before the 
judgment-ſeat of Baron Swedenborg; and inſtead of 
ſaying that he | 24 004g unto them Jeſus and a reſurrec- 
tion, they might have rendered it, Baron Swedenborg 
and a reſurrection from the literal to the ſpiritual ſenſe 
of the Word. And whereas the very laſt promiſe in 
the Word has led ſimple minds to think that Chriſt 
would literally come again into the world, and the very 
writer of the paſſage has put as it were a petition into 
our mouths, expreſſive of our deſires to that effect (ſee 
Rev. xxii. 20.). How much better would it have been, 
according to this ſpiritual light, to have ſaid, Behol 
Baron Swedenborg cometh quickly, even ſo come, Mo 
Noble Baron *. | 
O O indignant reader! canſt thou ſee this clod of clay 
fitting in the temple of God, and appropriating to him- 
ſelf thoſe paſſages of ſcripture which only belong to the 
Saviour and Judge of the univerſe, without feeling in 
thy breaſt the ſentiments of marked oppoſition againſt 
fuch a mixture of pride, enthuſiaſm, an blaſphemy ? 
If every paſſage in the New Teſtament which ſpeaks 
| | l 


an assembly from a you where decency forbids the merited retort ; 
while he tells his auditory, that the controverted topic on which he 
declaims is allowed by all but carnal minds, and that the opposite 
sentiments are suited unto and adopted by the unregenerated and unco!- 
verted part of mankind. Such language, in my opinion, deserves the 
severest animadversion. As it has not only a most unhappy influence 
on the natural tempers of those who credit such defamation, but is in 
plain English a bearing false witness against our neighbour. To say 
that man disbelieves my sentiments from some secret malignity 
of heart, of which I can have no existing evidence in his life and con- 
duct, is taking upon me — judge the servant of another, 
and to arraign ideas as criminal in the sight of God, when at the same 
time I have no proof that they arise from a criminal intention. 

* The late editor of a periodical magazine has informed posterity, 
that while the Baron lodged with a Mr. Brochmer in London, he 
told his landlord, ** that he was the Messiah, and that he was come to 
be crucified for the Jews.” The friends of the Baron, after labouring 
hard (in the Heaven and Hell Magazine for March 1781), to extenuate 
the number of freaks and enthus1asms peculiar to that holy madman, 
are obliged to acknowledge that Swedenborg once called himself 


the Messiah.“ It needs, therefore, little penetration to see why he 
denies the second coming of Christ, it is, that he may have the honour 
of coming in his room. 


1 


of Chriſt's ſecond coming to judge the world, muſt be 
conſidered as alluding to the coming and preaching of 
this man, what is that but to ſubſtitute in theſe texts 
the name of Baron Swedenborg, for Jeſus Chriſt, and 
at one blow to ſweep away the foundation of the 
chriſtian's hope in a future reſurrection, which has all 
along diſtinguiſhed the goſpel of Chriſt from every Pa- 
gan ſyſtem and Sadducean tenet hitherto invented by 
the craft or cunning of artful and deſigning men, and to 
ſubſtitute in its ſtead the reveries of a man, at whoſe 
fide a perſon could not have walked the ſtreets, without 
hearing him ſpeak ſuch ridiculous nonſenſe *, as nothing 
but a total derangement of intelle&s could . 
For any one to be ſo attached to allegory and meta- 
22 as to ſuffer their minds to be led away from be- 
ieving the grand doctrines of a reſurrection, a future 
judgment, and Chriſt's ſecond coming, by ſubſtituting 
in their room ſuch cant phraſes as goods of charity 
truths of faith—the proceeding divine ſphere—the con- 
necting divine 1 ultimates of the internals 0 
life—the medial ſenſe between the ſpiritual and natural 
man—Wwhoever can think the combination of ſuch words 
as theſe, for ideas they have none, are a ſufficient ſub- 
ſtitute for believing theſe grand and univerſal truths, 
may as well allegorize away his firſt coming, and turn 
all the — — attending his birth, doctrines, 
ſufferings, and death, into a parable or fable, and the 
conſequence be to deny as obſtinately that ever he did 
come, as that he ever will come again into the world. 
Indeed, if we were allowed to ſport in this manner 
with the writings of any one, whoever could be able to 
_aſcertain the meaning of an author, if his words are not 
to be an index pointing out the correſponding ideas of 
his mind, What confuſion would ſuch a ſcheme intro- 


duce among men, if every word that we read has an idea 
different 


* Mr. Lindsey says (Second Address to the Oxford Students, page 
278), that a person of great worth and credit, still living, infor 
him, that a friend of his several years ago walking with Baron Swe- 
denborg along Cheapside, in one part, the Baron suddenly bowed very 
low to the ground ; when the gentleman lifting him up, and asking 
what he was about, the Baron replied by asking him if he did not see 
Moses pass by, and told him that he had bowed to him. The man 
that could see Moses walking along Cheapside, might see or fancy an 
thing after that; but to think that men of study and reflection, zhoul 
believe him when he says that he is alluded to in those scriptures that 
mention Christ's second coming, is to assure the wildest raving frantic 
in the world, that whatever they tay, they will never want believers 
2 followers, whose credulity can only be equalled by their ab- 
surdities. _ 
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different to that which appears on the face of it; we 
had better at once melt down our Engliſh language in- 
to a ſort of Corinthian braſs, and from the alphabetical. 
liquidcoin a new vocabulary, with fixed anddetermined 
ideas annexed to each phraſe, Such is the rage of 
this New SeQtary for allegorizing, internalizing, and 


ſbiritualizing every word and every object which 


they ſee, that I ſhould not be ſurpriſed to hear ſome 
of the Baron's followers tell me by and. by, that 
there was no ſuch an animal as a horſe, for although our 
organs of viſion fancied that they ſaw an aſſemblage of 
members contacted in a body reſembling that creature, yet 
as our interiors were not illuminated by the celefttalinflux 
of their ſpiritual world, we muſt be told that this walk- 
ing object, which we fancied to be a horſe, was only an 
emblem of divine goods and divine truths ; that his head 
ſignified the principles of the internals of life, that his 
tail ſignified the ultimates of the internals of life; that 
his four feet ſignified four churches, Antidiluvian, Iſra- 


elitiſh, Chriſtian, and New Feruſalem churches ; that 
his fleſh and bones ſigniſies the eſſence of faith, which is 


charity; and his exterior figure figniheth the form of 


charity, which is faith; that his eating and drink- 


ing fignifieth 122 and confoctation of goods 
and truths ; venting his ordure ſignifieth the extermi- 
nation of evils and falfes ; and his breathing ſignifieth 
drome influx, Fanciful as this 2. may appear to 
the judicious reader, I am firmly of opinion that the 
imaginations of many, whoſe viſionary turn of mind 
have led them to believe the reveries of Mr, Sweden- 


'borg, could be ſo far wrought upon as to credit this lec- 


ture on ſpiritual horſes, and to conſider it as a good ac- 
_ to the diſcoveries and arcana of their new 
a Oo ©, 

And 1 farther add, that there 1s juſt as much pro- 
mr in endeavouring to perſuade men that there is no 


uch thing as a horſe in the world, and that the exterior 
figure of that animal is only an aſſemblage of ſpiritual 

oods and ATR truths, as to perſuade any one who 
read and believes his Bible, that God will not raiſe 


the dead, : 


O Voltaire! how has ſuch religious nonſenſe as this, 
bardened thee and thy followers in infidelity, 


S . 
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Containing Remarks on the unwarrantable Free- 
dom which Swedenborganiſm uſes with the 
Holy Scriptures. 


I T appears to me, that among all the other ſingulari- 
ties of Mr. Swedenborg, he must have denied nearly 
one-half of the Holy Scriptures ; this, I confeſs, I have 
not ſeen in any of his writings, but in a catechiſm for 
the uſe of the New Church, juſt now before me, 
I find an abſtract of his tenets, and which I ſhould 
think has been drawn up by thoſe who were perfe&ly 
acquainted with every word which he has written, In 
this catechiſm 1s the following moſt fingular and extra- 
ordinary queſtion ; 
hich are the books of the Word ? 

Answer, all thoſe which have the internal ſenſe, which 
are as follows, that is to ſay, in the Old Teſtament, the 
five books of Moſes called Genekis, Exodus, Leviticus, 
Numbers, and Deuteronomy ; the book of Joſhua, the 
book of Judges, the two books of Samuel, the two 
books of Kings, the Pſalms of David, the prophets Iſa- 
iah, Jeremiah, Lamentations, Ezekiel, Daniel, Hoſea, 
Joel, Amos, Obadiah, Jonah, Micah, Nahum, Hab- 
akkuk, Zephaniah, Haggai, Zechariah, Malachi, and 
, in the New Teſtament, the four Evangeliſts, Mat- 
thew, Mark, Luke, John, and the Revelations. 

According to the anſwer given to this queſtion, no 
leſs than one and thirty books of the Holy Scriptures 
are expunged from the Word of God to make room for 
the Baron's ſyſtem *, For if thoſe omitted contain not 
what they are pleaſed to call the internal ſenſe, and con- 
ſequently are none of the Word, what is that but ſaying, 
in their usual uncouth manner, that thirty-one books in 
the Bible are falſe, or do not belong to the ſcriptures. 

Juſt as if one ſhould aſk you, in the preſence of ten 
perſons, how many honeſt men there were in the _ 
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I have been told by those who have had access to the li- 
braries of some of the Baton's followers, that on taking up their Bibles 
they have seen whole verses and chapters here and there expunged 
with a pen; a plain proof how little value they set on the Word of 
God, when compared to the oracles and visions of their new apostle. 
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and you make anſwer, and ſay ſix, what is this but to 
ſay that the other four are rogues or thieves. So does 
the anſwer to this queſtion appear to me, and I am ſure 
it will appear ſo to every other perſon who reads it, 
nor will all the quibbles they can uſe about ſpiritual, 
celeſtial, and ſupreme ſcriptures, be able to elude the 
force of this plain and obvious conſequence, 

On this ſtrange mangling of the Word of God, I 
ſhall beg leave to lay before my readers the following 


REMARKS. 


It has always been a maxim with me to grant, in the 
fulleſt ſenſe of the word, the greateſt liberty of inquiry 
to thoſe, who in ſearching after divine truth, are willing 
to be content with what they can find in the Holy 
Scriptures, and do not aſſume to be wiſe above what is 
therein written, I venerate that man, whatever his 
views of the ſcheme of Chriſtianity may be, who with 
an honeſt and fincere heart can truly ſay, that he has 
learned his religious ſyſtem from the oracles of God, 
without diminiſhing — or adding thereunto. We 
know but in part, and ſo long as ſtudious men ſearch 
and judge for themſelves, they will more or leſs differ 
in ſome things; it has always been the caſe, notwith- 
ſtanding the various methods which religious deſpotiſm 
has taken, to make the weakeſt party think like the 
ſtrongeſt. Diſclaiming, therefore, every method of en- 
ren La but by a free and rational appeal to the 
underſtandings and conſciences of thoſe who deny it, I 
cannot help bearing my teſtimony in the moſt ample 
manner, againſt a 5 ſtem like Mr. Swedenborg's. A 
ſyſtem which is 5 in no way by thoſe methods of 
inveſtigation, which great and learned men in every 
age have availed themſelves of. A ſyſtem, which leaves 
no criterion whereby we can diſcern the moſt raving 
rhapſodies, from the moſt critical and ſolid inveſtiga- 
tion of truth, A ſyſtem, which admits the <4 
revelations of a man to be divine, however much they 
contradict thoſe which have already been received, and 
a ſyſtem, which, as in the queſtion before us, expunges 
at one ſtroke nearly one-half of the Word of God from 
the other, and ſends this mangled account of it abroad 
into the world, without aſſigning the ſlighteſt reaſon for 
ſo doing. What muſt the poor illiterate mechanic or day 
labourer think of his Bible, rhaps the only volume 
in his cuſtody, when he is Wy gw pamphlet, that 


thirty-one books therein do not belong to it, What 
hes | | muſt 
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muſt he think of Chriſt and his apoſtles, when he is 
told not to believe What the greater part of them have 
written concerning their * and Maſter. What muſt 
he think even of that which they ſuffer to remain in 
his Bible, if the one part be fraud and fiction, why not 
the other; they are unable to give him any good argu- 
ment for expunging one part, without enabling him by 
the ſame argument to reject the other likewiſe. How 
incompetent are numbers, who are deluded by this im- 
_ to judge about the authenticity of ſcripture, 
any of whom can ſcarcely read a chapter of that Bible 
they are taught to tear in pieces, Many of whom are 
merely catched by the unmeaning jargon which they 
hear in the mouths of thoſe, who by flattering their 
vanity, pretend to inform them of what eye has not yet 
ſeen, nor ear heard, and even while they are hearing or 
reading a combination of unintelligible ſentences, picked 
from the writings of this man, not one out of an hundred 
can define or underſtand what they mean. And what 
would the parents of thoſe children anſwer, who put this 
catechiſm into the hands of their offspring, ſhould they 
be aſked why theſe thirty-one books remain in the 
Bible, if they have no connection with it? If none of 
theſe books belong to the Word, what impoſtors muſt 
Peter, Paul, and James have been, for writing and ſend- 
ing them abroad into the world, as being what = heard 
— were taught from their Lord and Maſter. Much, I 
ſuppoſe, would the admirers of the Baron rejoice, could 
there appear as unexceptionable evidence of his apoſtle- 
ſhip, as there is internal and external evidence of the 
truth of thoſe parts of divine revelation which they 
reject, | 
But ſuppoſing they ſhould ſay that by the Word, they 
meant only that thoſe books mentioned in the anſwer, 
contained an internal, and the books not mentioned, 
are to be conſidered in a literal ſenſe; be it ſo. Still 
the queſtion is moſt improperly put, and as improperly 
anſwered, and carries in it, as indeed all the writings of 
their chief do, ſuch ambiguity, and might be the ſource 
of endleſs wrangling and contention, to define what it 
would have the world to believe by ſuch a reply, So 
much cloud and confuſion ſeems to be on the face of it, 
that hundreds even of thoſe who profeſs to believe the 
Baron, though they purchaſe and give it to their chil 
dren to read, when preſſed to explain it, know not 
what to make of it ; or if they ſhould happen to give it 
ſome illuſtration, the beginning and end of their elu- 
cidations are ſo — and their remarks ſo 8 
| polite 
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polite one to another, that you eaſily ſee they believe 
and profeſs they know not what. But ſuppoling that 
thoſe ſcriptures omitted in the anſwer are to be under- 
ſtood literally, muſt the external contradict the internal; 
mult St. Matthew, the celeſtial writer, contradict St, 
Paul, the literal writer; or muſt St. John, who wrote 
internal, ſupreme, and ſpiritual truths in his goſpel and 
revelations, contradict St. 1 who writes external 
truths in his three epiſtles? If, as the Baron tells us, 
the literal ſenſe be the baſes, continent, and firmament 
of the ſpiritual and celeſtial ſenſe, what ſort of a fabric 
can be raiſed, where the baſis is torn away. How in- 
conſiſtent is he to ſay, that the literal ſenſe 1s the baſis, 
when in one place he does not allow the literal ſenſe at 
all, and in another tears it entirely from the Word of God, 
He tells us of literal, ſpiritual, and celeſtial theft ; we 
ſmile, it is true, at the fanciful diſtinctions, but while 
he admitted of literal theft, and made it the baſis of the 
reſt of his thefts, we did not much care though he had 
told us that there were angelical, diabolical, political, 
logical, zrial, and nocturnal theft, or as many thefts as 
he could find adjectives to prefix tothe word; nor ſhould 
we have much quarrelled with him about ſpiritual, celes- 
tial, ſupreme, internal, diabolical, or angelical reſurrec- 
tions, had he but allowedaliteral reſurrection as the baſis, 
continent, and firmament of the reſt of his reſurrections; 
but that would not ſuit his deſigns of having his own 
name ſubſtituted in the room of our bleſſed Saviour's, 
whom he wiſhes to rob of the honour of coming a ſec- 
ond time into the world. ; 
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Containing great Myſteries revealed ina Style truly 


myſterious. 
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NOTHER ſtrik ing feature in the charafter of Mr. 

. Swedenborg's writings, is an affected obſcurity 
and unintelligibleneſs in the moſt of his doctrines 7 in 
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in the affected obſcurity of 
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this, however, he has no claim to originality, for man 
of thoſe enthuſiaſts and impoſtors already 8 
have availed themſelves of the ſame art to gain the ap- 
plauſe of the world, to what they could not underſtand, 
and by an aſſemblage of words, from which no diſtinct 
ideas could be drawn, their followers have fancied that 
they poſſeſſed ſuperior knowledge to others, becauſe the 
pronounced fentences that nobody could new ang bans { 
merely becauſe there was nothing in them to be compre- 
hended but the letters and fyllables of which they were 
compoſed, Mr.Swedenborg was too well acquainted with 
the writings of the ancient and modern teachers of this 
claſs, not to have availed himſelf of their ſtyle and 
N Irenæus (p. 99) could have told him how 
aſilides, the heretic, taught © that he and his followers 
knew all, and penetrate all, themſelves 3 inviſible. 
Know yourſelf,” ſays he, * but let nobody elſe know you. 
The many muſt not, and cannot know your affairs, but 
only one of a thouſand, and two of ten thouſand.” And 
from the writings of Tertullian, p. 250, he might learn, 
that © nothing was more carefully obſerved; by the an- 
cient Valentinians, than to hide what they preach ; 
if they may be ſaid to preach what they hide; they in- 
truſt nothing to their followers, till they make them 
their own,” © Becauſe,” as Epiphanius ſays of th 
p. 179, all are not fit for ſuch knowledge, and it mu 
not be {poken too plainly, but darkly and myſteriouſly.“ 
And Rimius, in his account of the Moravians, (p. $3) 
makes the ſame obſervation on Count Z:indendovit and 
his followers. © It is not eaſy,” ſays he, to come at 
the tenets of this ſe&, on account of the great obſcurity 
affected by their teachers, who make it their ſtudy to 
ſpeak and write that they may not be underſtood.”, 
How far Mr, Sweden org as copied theſe originals, 
is ſtyle, will beſt appear by 
the following ſentences, which I have extracted from 
his works in the courſe of my peruſing them, | 
In his Univerſal Theology, No. 368, he ſays, ““ The 
Lord is faith and charity in man, and man 1s charity 
and faith in the Lord.” That the Lord can work in the 
mind of man by the irradiations of his ſpirit, both to 
will and to do, of his good pleaſure, is a plain ſcriptural 
truth, But to attempt to explain this operation by 
ſaying, that the Tord . Faith and charity in man, and 
man charity and faith, in the Lord, is juſt, as abſurd. 
as to explain a man's hxi Uing and ſaddling a horſe, by . 
telling us, © that the man is ſaddle and bridle in the 
horſe, and the horſe bridle and ſaddle in the man.“ n 
0 i e 
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He ſays (Doctrine of the New Jeruſalem, p. 116) © ſo 
long as a man is under the influence of ſinful deſires, ſo 
long he is in hell; but when he conquers theſe habits, he 
is in heaven,” To ſay that a man is actually in hell, when 
he does an evil action, or in heaven, when he does a 
good, is as uncouth a mode of expreſſion, as if one 

ould fay, ſo long as a man robs on the highway, ſo long 
he is in chains hanging on a gallows, but when he con- 
quers this habit of robbing, he is in perfect life and 
honour, To ſay that a man is in the road to hell or 
heaven, as his conduct appears good or bad, is intelli- 
gible language; but to ſay that he is in either, while in 
this life, is Enciful and erroneous. - | 

In his treatiſe on Heaven and Hell, No. 54, he ſays, 
Heaven is not without any one, but within him.” 
This is juſt as ridiculous a way of expreſſing himſelf, as 
if he had told us that the houſes in which we lodge, are 
not without us, but within us, and that we cover them 
from rain and cold, inftead of their covering us. That 
there are certain diſpoſitions and endowments of the 
mind requiſite for us to poſſeſs before we attain to an 
everlaſting habitation in heaven, is a fact few will deny, 
that believes there is a heaven ; but to fay that heaven 
is in man, inſtead of his preparing to be in it, is as lite- 
ral and logical a falſehood, as to lay my glove is within 
my hand, inſtead of ſaying my hand is within my 

ove, 

No. 48. Every angelic ſociety is a heaven in a leſſer 
form, and every individual angel a heaven in the leaſt 
form.” Few would think that I ſpoke with perſpicuity, 
if I ſhould ſay, every ſociety of his majeſty's ſubjects, 
is Great Britain in a leſſer form, and every individual 
ſubjeR, is Great Britain in its leaſt form. Heaven can- 
not be made leſſer nor larger, however many angelic 
ſocieties may be in it. TT 

No. 57. © The church is in man. The church is with- 
in a man, not without a man. He is a church in the 
leaſt form. He is an angel-man.” How fond a perſon 
muſt be of allegorizing and. turning into myſtery the 
ere duties of chriftianity, who affects to convey 
religious inſtruction in ſuch a fanciful manner as this. 
I am aware that in apology for ſuch phraſes as theſe, 
their admirers tell us, it may be, ſpoken ſo in a cer- 
tain ſenſe. True, no body can hinder you from ſpeak- 
ing iti as many ſenſes as your fancy may ſuggeſt to you, 
but I would beg leave to aſk if ſuch a way of tpeaking 
be good Tenſe, is it juſt ſenſe? is it literal ſenſe? it cannot 


be. figurative ſenſe, when the literal ſenſe is denied, as it 
* is 
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is by ſaying, that heaven and the church are not without 
a man, but within him; your fancy may add as many 
ſenſes to it as Mr. Swedenborg's fancy does to faith, even 
twenty kinds of it, (Univerſal Theology, No. 344) in 
which he tells us that there is adoleſcent, celeſtial, ſpir- 
itual, blind, purblind, heretical, harlot, and adulterous 
faith, &c. &c. But with a very ſmall ſhare of common 
ſenſe, I think it no great difficulty to ſee ſuch glaring 
and lawleſs deviations from literal and actual facts; ſo 
far from carrying _ intelligence with them, that they 
are no better than allegorical nonſenſe *, 
Nos. 65, 66, 67. Heaven reſembles one man, in 
members and parts, and after the ſame names; accord- 
ingly, the angels ſay, ſuch a ſociety is in the member of 
the Rd breaſt, lungs, but the ſupreme ſociety is in the 
neck. The ſecond heavens forms the breaſt down to the 
| loins and knees, and the loweſt or firſt heaven forms 
the interior parts down to the feet. And alſo the arms, 
fingers, hands, and fides, the ſituation of the heavens 
is as the fituation of the organs and bowels in man, ſo 
that heaven is conſidered as the grand man. Heaven re- 
ſembles the human form.” When we caſt our eyes on 
the map of Europe, we ſee Italy reſembles the leg of a 
man in form, but what proportion it bears in the Baron's 
ſcience of correſpondencies, to heaven, which, as he ſays, 
appearslikea human form, and grand man, I ſhall not take 
upon me to determine, as I have never yet been in 
heaven, to draw a chart of its form and dimenſions ; I 
eonfeſs this celeſtial anatomy is above my comprehen- 
ſion. However, till the Baron gives us better evi- 
dences that he ſaw this grand man, than he has given 
us that he ſaw Moſes walking in Cheapſide, I beg * 
or 
* I remember to have seen in the Baron's works, the page I have 
forgot, on what he grounds the church heaven and hell, &c. &c. be- 
ing within man. It is on Luke xvii. 21, where Christ told the Phar- 
isees, that the kingdom of God was within them. But nothing but a 
total inattention to the original, the _ of the passage, and even the 
very margin of our English Bibles, could induce a classical scholar to 
think that our Saviour here meant EN TOS UMON STI, to signify is 
within you, when it plainly signifies is amongst you. And what was it 
that was amongst them ? Why Jesus Christ and his doctrine, which is 
figuratively termed the kingdom of God, in as much as it led to the 
final enjoyment of that kingdom. Our Lord does not here speak of 
any power that he had gained by his doctrine over the hearts of the 
Jews, and much less the Pharisees to whom he = „but that the 
ingdom of the Messiah began now to appear, and the gospel of that 
kingdom was preached among (not within) them. In this sense xx Tos 
uno & EN UM1Nn are frequently used in the Old Testament, by the 
Seventy, Gen. xxiii. 9. Give me it for a place of burial, xx uurx, 
_—_— you. Exod, xvii. 7. Is the Lord, zu unto, among us or 
not 
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for one to withhold my aſſent from believing the topo- 
graphical exactneſs of Mr. Swedenborg's celeſtial map. 
n the following ſentence you find the Baron in 
the clouds and contradiftions again. No, 203. As 
far as one is in the form of heaven, ſo far is he 
in heaven, nay, ſo far is a heaven in its loweſt 
form,” It is but juſt lately that we were told heaven 
was not without any one, but within him ; now the 
tables are turned, and inſtead of heaven being within 
him, he is within heaven. This is a very odd- way of 
metaphorizing heaven into a man, and man into a 
heaven. The one time we are told that heaven is in 
man, and is man, the next time we are informed that 
man is in heaven, What contradictions and abſurdi- 
ites does he expoſe himſelf to, who obſtinately refuſes 
to ſpeak or write in plain intelligible language like other 
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o. 361, © Uſes in the other world appear in ſplen- 
did forms, the good of uſe as gold, and the true of uſe 
as ſilver.“ The great obſcurity of this expreſſion lies 


hid in the words ufes and forms, If by uſes the Baron 


means the good actions of men in heaven, can he wiſh 
us to believe that our virtues will be arrayed in grand 
apparel, and ſtand like a man in ſplendid forms before 
our faces in the other world ? of does he mean that all 
the good which we do will appear like a ſtatue of gold 
before us, and all the truths which we believe as a ſtatue 
of filver, and that theſe ſplendid forms will be more or 
leſs in ſize, as we have more or leſs been eminent in 
etther believing or doing the will of God ? The phraſes 
2 of ufe, and true of uſe, ſound very harſh in an 

ngliſhman's ears, but by good and true I ſuppoſe he 
means doing and believing, Yet I can form no idea 
how our doing and believing will ſtand in fplendid 
forms before us in heaven. The Baron tells us (Uni- 
verſal Theology, No.'108) © that he ſaw the Lord 
making a new angelic heaven abvut the year — 
It will certainly accommodate fome of thoſe ſplen- 
did forms, as every man has two of them, It is to 
be wiſhed that when Mr, Swedenborg teaches us 
about heaven, he would put. his words in ſuch con- 
ſtruction as they might be underſtood on earth; for 
I am ſure that the moſt part of the inhabitants of this 
planet, know as little about uſes appearing in the other 
world in ſplendid forms, with the good of ule as gold, and 
the true of uſe as ſilver, as the fiſhermen in the / — 


would know what one of their companions ſaid, if he 
came from London and told them, that the noiſe of the wild 
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beaſts in the Tower appear in ſplendid forms, the good 
of their noiſe as gold, and the true of their noiſe as 
ſilver. Indeed every way in which I confider this 
aſſertion, it appears to be myſtery rendered more mys- 
eerous, 

Laſt Judgment, p. 12. © Angels and ſpirits are 
with man, and | refide] in his affections.“ If an- 
gels, as the Baron tells us, are ſubſtantial bodies, to ſay 
they reſide in our affeftions, is as abſurd as to ſay, 
that a man lives in the bray of an aſs, ar that the aſs 
lives in the colour of his coat. If angels live in man's 
affections, pray who lives in the affections of angels? 
Or what angels was it that lived in the affections of the 
firſt man, as, according to the Baron, all angels, and 
even devils, have once been men. BA 

Univerſal Theology, No. go. * God is in ſpace, 
without ſpace, and in time, without time.” No. 65. 
The Lord made himſelf righteouſneſs by acts of re- 
demption. The proceeding divine ſphere is divine 
truth.— The connecting divine ſphere is divine good, — 


The divine love of the divine wiſdom, in firſt princi- - 


ples, and in ultimates,—The ultimates of the internals 
of life, —The medial ſenſe between the ſpiritual and 
natural man,—The male is the wiſdom of love, and the 
female the love of his wiſdom. —The will of the fleſh 


is the propriety of man's will, which in itſelf is evil, 


and the will of man is the 5 of his underſtan d- 
ing, which in itſelf is the falſe, derived from evil.— 
The Lord and hell fight in man, and contend for do- 
minion over him.“ eſe myſteries of the Baron's, 
which appear to me so hard to be underſtood, put 
me in mind of what Dr. Jortin ſomewhere ſays of a 
poor clergyman, who was obliged to hide himſelf all 
the week for fear of an arreſt, and on ſabbath delivered 
his ſermons in ſuch abſtruſe language that nobody could 
underſtand him. Six days, ſays Jortin, he was inviſi- 
ble, and the ſeventh incomprehenſible ; and ſo is the 
Baron, when he is in the ſpiritual world he is invi- 
ſible, and when he writes his account of it he is incom- 
prehenſible, | 


The following paſſages appear to me to be darkneſs 
overwhelmed with darkneſs (Univerſal Theology, No, 


18). The eſſe of God is his inmoſt ground, His es- 
sence is the particular determination originating in the 
eſſe, and his exiſtence is the external operation of both. 
9 Theology, No. 209. God's eſſence is love it - 
elf, and wiſdom itſelf, Paſſing over the contradiftions 
which appears here about God's eſſence, to ſay that the 
H divine 
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divine eſſence is love and wiſdom, becauſe the ſcripture 
. fays God is love ¶ that is, loving] and ſtyles him perfe& 
in wiſdom, is juſt as abſurd as to ſay, that his eſſence is 
a burning flame, becauſe the ſcriptures ſay our God is 
a conſuming fire,” : 
Ihe truth of the matter is, that we know nothing at 
all about the eſſence of God, and whoever has confi- 
dence enough to pretend to illuſtrate the modus of ex- 
ijſtence in that ineffable being, their aſſurance ought to 
be checked by conſidering that important queſtion 
. yet anſwered, Who, by ſearching, can find out 
Ihe vanity of deſiring to be thought wiſe above what 
is written, has betrayed many into ſuch labyrinths of 
confuſion and contradiftion, as have made them loſe 
that eſteem they otherwiſe might have merited, had 
they been content to follow only where reaſon and reve- 
lation led the way. | 
« Twas pride brought angels from their high abodes, 
Men would be angels, angels would be Gods.” 


So fond is the Baron to find out the eſſence and 
forms of the underſtanding, and affeftions of the mind, 
which he always confounds with ſubſtance and colour 

in bodies, that he makes that to be ſubſtance, which 
every other perſon would make a property ; for in- 
ſtance, to ſpeak of the eſſence and form of anger, pride, 
or generolity, is not intelligible language, becauſe theſe 
being affections of the mind, we cannot aſcribe form 
nor eſſence to them, by any rules with which we are 
acquainted, To ſay that the eſſence of anger is a ſtone, 
wood, bones, or blood, is nonſenſe ; but to ſpeak of the 
cauſe of anger, and its effects, is a diſtin mode of ex- 
preſſion. Equally improper would it be to ſpeak of 
the form of anger; can we ſay it is like a houſe, a beaſt, 
or a mountain ? it makes the man in whoſe breaſt it is 
kindled, oftentimes look diſagreeable to his neareſt 
neighbour, but ſtill our ideas are loſt and bewildered 
when we attempt to apply form or ſpace to any affec- 
tion of the mind. This is one great cause why ſo much 

ambiguity and confuſion appears in Mr. Swedenborg's 
writings, who, when ſpeaking of goodneſs and truth, 
which every one conſiders as qualities and affections of 
the mind, without any relation to ſubſtance or ſpace, he 
ſpeaks of their eſſence and form juſt as if he were talk- 
ing of ſubſtances, and tells us that © Good is the eſſence 
of truth, and truth is the form of good. Weak or un- 
thinking minds may be catched by the novelty of ſuch 
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an expreſſion, and the rhiming and chiming of its ſound, 
but I am ſure there is not one diſtinct idea contained in 
it, no more than in a perſon ſaying, that ſound is 
the form of colour, and colour is the efſenge of ſound, 
The ſame confuſion of ideas appears in his deſcription 
of faith and charity, who, inſtead of deſcribing them as 
habits, affections, or qualities of the mind, tells us, that 
the eſſence of faith is charity, and the form of charity is 
faith; juſt as if charity had a form like a ſquare, a triangle, 
or a Circle, and faith had a ſubſtance like a log of w a 
ſhilling, or a bone. What perſon, without having re- a 
courſe to mere quirk and quibble, can make any ſenſe of 
ſuch expreſſions as theſe. Faith is mediate charity.— 
Faith and charity make one, like eſſence and form.— As 
to the firſt of theſe expreſſions, it appears to me totally 
deſtitute of any acceptation. As to the ſecond, it is a 
palpable miſtake to ſay, faith and charity make one, for 
there may be faith where there is no charity, and chari- 
ty where there is no faith. There is a great difference 
between believing and doing. Indeed the whole of Mr. 
Swedenborg's writings are filled with details of thoſe who 
feparate faith and charity, which he ſays here are one. 
So that whatever pains is taken to make theſe expres- 
ſions of the Baron's ſtand on their legs, they are at 
beſt but a catalogue of crude, unintelligible 1 
which can never be made to ſpeak any ſenſe, till they 
are twiſted and tranſpoſed, joined and diſjoined in ſuch 
a manner, as to make them look and read totally differ- f 
ent from the preſent arrangement in which they appear 
in the Baron's writings. In this way the Baron con- 
founds diſtinct ideas, which ſhould always be æept aſun- 
der. As a proof, you will hear him and his friends fre- 
- quently perſuading us to believe, that wherever evil is, 
there alſo the devil is, and wherever the devil is, there | 
hell is, for whether we ſpeak of evil, the devil, or hell, it 
is the ſame thing, inaſmuch as it is not poſſible they ſhould 
ever be ſeparate or put aſunder *,” What a medley of 
inconſiſtencies will appear here, if we criticiſe this pas- 
e; if devils be ſubſtantial forms, that is, beings of as 
folid a ſubſtance, as the deſk on which I am writing, how 
is it 2 for them to lodge in the affections of men, as 
the Baron tell us they do; and if the hells be nothing but 
eternal workhouſes, how can the ſubſtantial form of a 
devil, the eternal workhouſes of hell, and telling a lie, 
be one and the ſame thing, and cannot be ſeparated nor 
put aſunder; this is juſt as. inconſiſtent and unguarded 


a way 


®* See discourses already hinted at, p. 17, 18. 
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a way of ſpeaking, as if 1 ſhould ſay wherever idleneſs 
is, there theft is, and wherever theft is, there detection 
is, and wherever detection is, there the gallows is, 
and wherever the gallows is, there hell is; ſo that 
whether you ſpeak of idleneſs, theft, detection, the gal- 
lows, or hell, you ſpeak of one and the ſame thing, as it 
is impoſſible to divide them. Any one with half an eye 
in his head, can ſee the looſe unguarded manner in 
which this ſtring of diſtinct circumſtances are fancifully 
and erroneouſly blended together. Who the devil is, 
whether he was once a man, as the Baron ſays, or made 
of fire, as Mahomet ſays, what are the extent of his 
powers, and how far he influences the actions of moral 
agents, are queſtions to which ſatis factory anſwers have 
never yet been given, | | 
The niceſt metaphyſician will find it difficult to draw 
the line between what a man does by his own animal 
and rational powers, and what he does by the power 
of the devil. It is true that the . ſcriptures ſpeak of 
the devil (or an adverſary) tempting men to fin, but to 
infer from hence, that the devil that tempted, and the 
fin which was the conſequence of that temptation, and 
hell or puniſhment, which is the conſequence of that 
fin, are numerically one, and cannot be divided, is juſt 
as abſurd as to ſay, that revenge, murder, and the pun- 
iſhment for murder, are ona and the ſame thing, 
| Into the belief of ſuch unmeaning expreſſions have 
many of his followers been led by his flattering their 
vanity, or rather their ignorance, in telling them that 
in all and every part of the Word there is an internal 
ſenſe contained within the literal, But had he choſen 
to write about the ſcripture as their own internal evi- 
dence dictates, he would have told his readers that the 
word abounds with many rhetorical exornations, types, 
and figures, and that many words are diſtorted from 
their literal and primitive ſenſe, to expreſs under a 
figure what is only emblematically meant thereby. 
Thee ithet of figurative (not internal) which-we a - 6 
to ach a mode of inſtruction, is perhaps borrowed from 
the ſcience of arithmetic, which is expreſſed by figures. 
that is, by ſigns correſponding to thoſe numerical ideas 
which we wiſh to aſcertain in our mind. For inſtance, 
the figure 4 is not actually that number, but only a 
mark or ſign correſponding to that number. Here 
is actually the number four \| | | theſe we juſtly ſay are 
four ſtrokes, but the figure 4 is only a mark or ſymbol 
expreſſive of thoſe ſtrokes, or any other thing of an 
equal quantity, 4 
0 
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To apply this mode of reaſoning to the explanation 
of the ſcripture, 

David ſays, Pſalms Ixxxiv. 11. God is a ſun and a 
ſhield; to ſay that there is any internal ſenſe here, is 
_— to expreſs ourſelves ſingular, merely for the 
love of fingularity, and to ſay that it is to be underſtood 
literally, is a groſs miſtake, but we are to underſtand it 
figuratively, and the figures from which we are to learn 

its import are the ſun and a ſhield. The ſun being the 
fountain of vegetable exiſtence, and exhilerating by his 
beams the whole animal world, is here made uſe of as 
a figure to deſcribe the goodneſs and providence of 
God, as the author and giver of every good and perfect 
gift to man. The ſhield “ is another figure, borrowed 
rom an ancient piece of defenſive armour, made of 
light wood, or hides doubled into ſeveral folds, and 
fortified with plates of metal; this the ſoldier always 
held in his left-hand, to ward off the weapons of the 
enemy from his body. .So that to oy God is a ſhield, 
is to ſay in a figure that he defends from thoſe dangers 
we could not foreſee nor avoid; and when we ſay that 
he is both a ſun and ſhield, we mean by theſe metaphors 
that the Almighty gives us thoſe bleſſings which we en- 
Joy, and wards off many dangers and evils from us 
which we could not do of ourſelves, But from the ſerip- 
ture ſaying that God is a ſun, to infer from hence, as 
the Baron does, that the Lord actually appears in hea- 
ven as a ſun before the right eye, and as a moon before 
the left, (Heaven and Hell, p. 116) is an aſſertion fitter 
to be inſerted in Ovid's Metamorphoſis, than in a ſys- 
tem of religious knowledge for men to believe, Again, 
to ſay that the helmet, greaves, ſpear, target, and ſhield 
of Goliah, mentioned in hiſtorical detail, were not lite- 
ral, but ſpiritual or celeſtial armour, and that Goliah only 
ſignifies ſome church, or evils and falſes, is as ridiculous 
and abſurd as it would be in one to think that the 
breaſt-plate, helmet, ſword, and ſhield, which Paul bids 
the chriſtian take (Eph. vi. 13) are literally and abſolutely 
| to 


Homer desctibes the use of the shield, in his account of che 
combat between Hector and Ajax, thus: 


He said, and rising high above the field, 
« Whirl'd the long lance against the seven- fold shield, 
Full on the brass, descending from above, 
„Through six bull hides the furious weapon drove, 
„Till in the seventh it fixed. Then Ajax threw 
„ Thro' Hector's 5hield the forceful jav'lin flew, 
From their bor'd shie{ds the chiefs their jav'lins drew, 
Then close 1mpetuons, and the charge renew.” Uiad, B. 5. 
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to be made out righteouſneſs, the goſpel, faith, and 
ſalvation, „ 
So much for the affected obſurity of the Baron's 
writings. | | 


SECT. VL 


Containing Catalogue of Contradifions. 


eee evidence of the Baron's writings being 
f the inventions of his own mind, and not the in- 
ſpiration of heaven, is the numerous contradictions and 
inconſiſtencies that appear where his fancy has out- run 
either his judgment or his memory, 


Take the following as a ſhort ſpecimen. 


The Lord is in man, The The Lord is not in man. 
Lord and hell fight in man, Evil prevents the Lord's 
and contend for dominion entrance into man, for evil 
over him. Univerſal The- is hell, and the Lord is 
ology, No. 546. heaven, and heaven and 
) hell are oppoſites. Doctrine 
of Life, New Jeruſalem, 
P. 29. 


| REMARKS, 
If evil be hell, how comes it to keep the Lord and 


heaven out of-man? is it becauſe it may chance to get 
the firſt poſſeſſion, or is it that after having fought in 
man for ſome time, hell gets the better, and forces heaven 
to retreat, and prevents it in future from entering into 
a poſſeſſion from which it has already been diſlodged ; 
or is it by mutual compact that ſome men are given up 
to hell, and ſome up to heaven, and conſequently none 
can enter the dominions of the other; but this it can- 
not be, otherwiſe how could both fight in man for do- 
minion. But what ſurpriſes us moſt is, that after -— 
Es, . 5 . ; x t 


# 
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this fighting and contending of heayen and hell for do- 
minion over man, the Baron ſhould tell us (Univerſal 


Theology, Nos. 356, 357) _ _ hath 
or himſelf, 


cure faith and charity 


power to pro- 


The Tree of Life, &c. 


The tree of life ſignifies 
love, the tree of knowledge 
faith *, 


The tree of life ſignifies 
the Lord in man, the tree 
of knowledge ſignifies man 
not in the Lord, 


REMARKS. | 
This paradox may perhaps be reconciled by tig 


telling us, that there are as many different meanings in 
theſe two trees, as there were different leaves hanging 


on their boughs. 


Huſband and wife, 


Huſband and wife ſigni- 
fy truth and goodness, 

Trinitarians cannot be in 
heaven, To implant in chil- 
dren and young people the 
idea of three divine per- 
ſons, to which is unavoida- 
bly annexed the idea of 
three gods, is to deprive 
them of all ſpiritual milk, 
and afterwards of all ſpirit- 
ual meat, and laſtly of all 


ſpiritual rationality, the j 


conſequence of which 1s 
—— death (eternal 

nation I ſuppoſe he 
means) to all thoſe who 
confirm themſelves in ſuch 


an opinion, Univerſal The- 
ology, No. 2. 


Huſband and wife figni- * 


fy evils and falſes. 

Trinitarians may be in 
heaven, There are many | 

rſons, who, during their 
abode in the world, through 
ſimplicity and ignorance 
have imbibed falſes as to 
faith; but have not lived 
in adulteries, &c, Theſe, 
in another life, ſo long as 
they are Principled in what 
19 fe, cannot be intro- 
duced into the heavenly 
ſocieties, leſt they ſhould 
defile them, Theſe are kept 
ſome time in . the lower 
earth, and inſtrufted in the 
truths of faith, and are af- 
terwards taken up to hea- 
ven. Arcana Celeſtia, No. 


1106. 


® It has been remarked in its proper place that those extracts from 


the Baron's works which a 
author into a common place 


ar here, were first transcribed by the 
k, without any view of layi 


chem 


before the public, and as he is convinced that the substance of every 
— is strictly just, to an intelligible reader, this, and having 


return 


the originals to their owners, will account for some extracts 


having no references, as also for any figure that should accidentally be 


found wrong. 


6 


REMARKS. 


As children and young people are of all others the 
moſt ſuſceptible of wrong ideas and falſes as to faith, 


how the conſequence can 


be ſpiritual death, and yet 


after a little time to get into heaven, is left for New 
Jeruſalem logic to reconcile. | 


Heaven and hell is a ſtate 
of permanency, Spirits know 
each other in the ſpiritual 
world, but not in heaven 
and hell, becauſe in the 
ſpirtual world they are juſt 
as in the natural world, but 
afterwards all are perma- 
nently fixed in one ſtate, 
Heaven and Hell, No. 148. 


Heaven and hell not a 


ſtate of permanency. A ſpir- 


it once told the Baron that 
he was caſt out of heaven 


by Michael's angels, and 


became an angel of the 
dragon, becauſe he was a 
Trinitarian, Univerſal The- 
ology, No. 110, 


REMARKS. 


How a fpirit can be permanently fixed in heaven, 
and yet hurled out of it the next day, becauſe he em- 
braced in this life, and had been confirmed in the belief 
that God the Father and God the Son, were not one, 


but two 2 I cannot poſſibly reconcile, without 
e 


making u 


of ſuch quirks and quibbles as would appear 


ridiculous in any other argument, | 
N. B. According to the Baron's ſcheme, all ſpirits 


at. firſt go into a place which he is pleaſed to term the 


ſpiritual world, and after a ſhort time are conveyed to 


heaven or hell. 


Belief unalterable after 
death, After death no one 
has it in his-power to alter 
the belief which he hath 
- impreſſed in his mind, by 
arguments of confirmation; 
it remaineth fixed, and 
cannot be rooted out, eſpe- 


_ cially as to what relateth 
to God. Univerſal The- 


ology. 


Not unalterable. Luther 
is riſen again, and hath re- 
nounced his errors reſpett- 
ing juſtification by a faith in 


three divine perſons from 
eternity, and in conſequence 


thereof is tranſlated into 
the ſociety of the bleſſed 
in the new heaven. Uni- 


verſal Theology, No. 137, 


REMARKS, 


As Luther, with all the order of Auguſtine friars to 


whom 


4 * 


4 * 
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which he belonged, was a Trinitarian before as well as 
after he left popery, how he could alter his opinions 
after death, if ſo be that belief remains fixed and can- 
not be rooted out as to what relateth to God, may ap- 
pear to the Baron's followers a conſiſtent truth, but 1 
confeſs it appears to me a perfect contradiction. 


Wits in hell | The wick-, ©. No avocs ts All 4 ew 


ed ſpirits, when they are 
brought into hell, are 
brought into a cavern, 


where there are harlots, 


and the noviciate ſpirit 1s 
ermitted to take one to 
imself, and call her his 
N Univerſal Theology, 


0, 281. 


gle ſatan * and a woman 
once came from hell to ſee 
the Baron at his lodgings. 
The woman could aſſume 
all habits and figures of 
beauty, like a Venus, or 
princely virgin. The Bar- 
on asked the ſatan, if ſhe 
was his wife ? Satan re- 


plied, what is a wife? we 
do not know the meaning 
of the word, ſhe is m 
harlot, Univerſal Theolo- 
Sy: No. 80. 


REMARKS. 

Perhaps this contradiction may be aſcribed to the ig- 
norance of the ſatan who favoured the Baron with a 
viſit, he not being acquainted with all the various or- 
ders and forms in the different hells. Indeed Mr. 
Swedenborg, in his Univerſal Theology, gives ſuch 
ſcandalouſly obſcene accounts of brothels and harlots, 
&c. &c.. being in hell, as are fitter for the licentious 
pages of a Rocheſter, or a Buckingham, than for a ſys- 
tem of religious inſtruction to prepare men for the 
kingdom of heaven. 


Harlots in hell can beau- Harlots canndt beautify 
tify themſelves. The female themselves. Those judges, 
W 


ſatan, who, with her infer- who on earth perverted 


nal paramour, paid a morn- e their office in 
ing viſit once to the Baron, hell is to prepare vermili- 
could change herſelf at on, and mix it into a paint, 

ö pleas- I to 


The reader is desired to take notice of a very important discov- 
ery of the Baron's, concerning the infernal system. The satans,” 
he tells us, are those who have lived in falses, and consequent evils, 
and the devils are those who have lived in evils, and consequent 
falses.“ Universal Theology, No, 281. But I have not found out in 
his writings what the Belzebubs and the Lucifers are; however, if 


we might hazard an analogical conjecture, perhaps the Belzebubs are 


those who have lived in the essence of evils, which is falses, and the 
Lucifers those who have lived in the form of falses, which is evils, 
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wee into all forms and to bedaub the faces of har- 
gures of beauty. Uni- lots, and give them the 
versal Theoolgy, No. 80. outward appearance of 

beauty. Universal Theo- 


logy, No. 332. 
REMARKS. 


The Baron is like an eel among your hands, for when 
you think you have found out ſome uniformity in his 
ſyſtem, down comes there another memorable relation, 
and like a Penelope's web undoes in one page what has 
been done in the other. All the remarks I shall 
make on theſe indelicate paſſages, is to promiſe the 
reader not to offend him with any more immodeſt ex- 
tracts of this kind from the Baron's works, which, 
whoever looks into Nos. 570, 488, and 798, of his Uni- 
verſal Theology, but particularly into No. 388, will 
find ſuch encouragement to lewdness under the veil of 
a pretended revelation from heaven, as in my judgment 
has a moral tendency to promote licentiouſneſs, inſtead 
of godlineſs, in the minds of the young and unprin- 
cipled part of mankind who may read them, 


Adam was the wiſeſt of Adam was not the firſt of 


mankind. mankind, 


Adam and his wife, the 
wiſeſt of mankind, ſuffer- 
ed themſelves to be ſedu- 
ced by the ſerpent, and 
their firſt-born Cain flew 


Adam was not the firſt 
of men, but by Adam and 
his wife is repreſentatively 
deſcribed the firſt church. 
Univerſal Theology, No. 


his brother Abel. Uni-. 520. 
verſal Theology, No. 479. This fact, he tells us, he 
8 has demonſtrated elſewhere 
in his heavenly myſteries. 
REMARKS. 


If the Baron allows Adam to be the wiſeſt of men, 
which the ſcriptures no where aſſert, and denies him to 
be the firſt of men, which the Bible poſitively ſays he 
was (ſee 1 Cor, xv. 45, 47) how ſhall we poor ignorant 
creatures act in ſuch a dilemma; here is revelation 
againſt revelation, and the Baron's goſpel againſt Chriſt's 
golpel; as no man can ſerve two maſters, ſo no man can 

lieve two contradictive revelations, without holding 
to the one, and 3 other. 


But this is not 
the only paſſage where the 


ron, as with the authority 


of an angel from heaven, would have us to receive an- 
for it 
is 


other goſpel than that which we have received; 


1 


is a maxim with him, to aſſert what the ſcripture de- 
mes, and to deny what the ſcripture aſſerts, 


God will give no more rev- 
elattons, It is not accord- 
ing to the divine order 
that man ſhould receive in- 
ſtruftion from heaven by 
any other writings than 
the ſcriptures, as these are 
the inſtituted means of 
communication between 
heaven and earth, and 
therefore between the Lord 
and man, Heaven and 


Hell, No, 258. 


God has given more reve- 
lations, The Lord appear- 
ed to the Baron, and ſaid, 
I am God the Lord, the 
Creator and Redeemer; I 
have choſen thee to explain 
to men the interior and 
ſpiritual ſenſe of the ſacred 
writings : I will dictate to 
thee what thou ought to 
write.“ Anecdotes, p. 29. 


Sce alſo Univerſal Theolo- 
gy, No. 735. 


What unaccountable aſſertions are theſe, to declare with 
one breath, that God dictated to him what he ſhould write 
for man's inſtruction, and with the next to declare that 
God would give us inſtructions from heaven by no other 


writings than the ſcriptures; for his writings mention 


hundreds of particulars of which the ſcriptures give us 
no intimation, and aſſert many things which the ſcrip- 
tures abſolutely deny. For inſtance, the Bible is en- 
tirely ſilent on the following particulars: That devils 
and angels were once men—that Calviniſts are driven 
out of heaven, and have churches in hell—that Satans 
plunder the heavens—that married people quarrel in 
the other world—that Dutchmen are living on one 
fide of the ſtreet in heaven, and their wives on the 
other—that tables are in heaven for burſting in explo- 
ſions on thoſe who lay too much ſtreſs on faith—that 
errors are in heaven—that infants are baptiſed in hea- 
ven—that the Lord appears in heaven as a ſun before 


the right eye, and as a moon before the left. Now on 


all theſe modern diſcoveries of the Baron's the ſcriptures 


are quite ſilent. : 
But this is not all; not ſatisfied with advancing what 


the ſcriptures do not inform us of, he even takes _-_ 
him to deny ſeveral eſſential truths, which the Word of 


God poſitively aſſerts: | 
FOR INSTANCE, 
The Baron ſays, The Bible ſays, 
Adam was not the firſt The firſt man Adam was 
man. Univerſal Theolo- made a living ſoul, x Cor. 
No. 320. xv. 45. 
87. 5 The 45 The 


; 
' 
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The Baron ſays, 

They marry in heaven 
for- the prolification of 
goods and truths. 

There ſhall be no reſur- 
reftion, Univerſal Theo- 
logy, No, 693. 

here Aa was a flood 
of water that drowned the 
antideluvians. Arcana Ce- 
leſtia. 

The damned in hell are 
ſometimes admitted into 


heaven. 


There never will be a fu- 
ture nor general judgment, 


5 Chriſt will never come 


again to judge the world, 


The devils are atheiſts. 
Univerſal Theology, No. 
7048 eſſence is divine 
love and divine wiſdom. 


The Lord not only re- 
deemed men, but angels 
alſo. Univerſal Theology, 
No. 121. | 


The good angels are in 
hell, prefiding over and 
- modifying the puniſhment 
of the wicked. 


Celeſtia, No. 967. 


Arcana 


The Bible ſays, 

In heaven they neither 
marry, nor are given in 
marriage. 

There ſhall be a reſur- 
rection, both of the juſt 
and of the unjuſt. 

The flood came and 
ſwept them all away. Mat. 
XxxIv. 39. : 


There 15 a great gulph 
fixed, over which they can- 
not paſs to that bleſſed 

lace, Luke xvi. 26. 

We muſt all appear be- 
fore the judgment ſeat of 
Chriſt, 2 Cor. v. 10. 

Chrift will come in the 
glory of his Father, to ren- 

er to every man according 
to his works, Mat, xvi. 27. 

The devils believe and 

tremble, James 11. 19. 


Touching the Almighty 
we cannot find him out, 
Job, xxxvii. 23. 

He took not on him the 
nature of angels, but the 
ſeed of Abram, and the 
angels who kept not their 
firſt eſtate, he hath reſerved 
in everlaſting chains, Heb. 
n. 16. Jude 6. 

There is a great gulph 
fixed. So that they who 
would paſs from hence to 
you cannot, Luke xvi. 26, 


What the late pious and ingenious Mr. Hervey ſaid 
of one of his opponents, may, with a ſmall variation,and 
ſtill greater = riety, be applied to the Baron. * It is 


no matter whetner 


e contradicts either himſelf or the 


Bible, providing he does but contradict. For if theſe 
de not contradictions of the moſt glaring and palpable 


nature, we may at once begin and invert all t 


ideas 
we 


46 
we have attached to our words, and ſay that noe tip 
ſignifies midnight darknefs; and that every enthuſfia 
and impoſtor from the days of Simon Magus to Baron 
Swedenborg, have ſpoken nothing to the world but the 
words of truth and ſobernefs. - | 
To perſons determined at all events to ſanction any 
abſurdity, however glaring, this farrago may perhaps be 
conſidered as perfectly conſiſtent and harmonious, but 
to a mind not catched through the pompous, but un- 
meaning combination of ſentences in his wfitings, they 
will appear both contradiftory and unintelligible. And 
an additional proof that ſuch a jumble of inconſiſtencies 
could never originate with a God of order and conſum- 
mate wiidom, but are the productions of a mind either 
labouring under the misfortune of intellectual derange- 
ment, or what is {till more to be lamented, intention- 
ally ſent forth to lead captive filly minds, by {peaking 
lies in hypocriſy. Indeed the whole that can be ſaid of 
Mr. Swedenborg's writings, may be drawn within this 
narrow compaſs—either his works are an expreſs revela- 
tion from God—or they are written under the influence 
of a diſordered mind—or they are written, like the im- 
poſtor Mahomet's, withan intention to impoſe upon and 
deceive the world. That they are not a revelation from 
God, I think I have already proved to a demonſtration, 
ſo far as ever we have been taught in what manner to 
judge of the credibility of adivine miſſion. As to the ſec- 
ond I allow it is poſſible, but indeed very improbable, 
that a man for twenty - ſeven years ſhould be under the in- 
fluence of ſuch a deluſion. With regard to the laſt I am 
not obliged to anſwer it; let it ſuffice, that I have ſhown 
he had no command from God to publiſh theſe works as a 
revelation from heaven. The heart of man is deceitful 
above all things, who can know it? The tranſition 
from enthuſiaſm to impoſture is very eaſy, * The energy 
of a mind, ſtill bent on the ſame object, may convert a 
uw obligation into a 2 call, and the warm 
uggeſtions of the underſtanding, or the fancy, may be 
conſidered as the inſpiration of heaven; the labour of 
thought may expire in rapture and viſion, and the in- 
ward ſenſations and invikble monitor may be deſcribed 
with the form and attitudes of an angel of God, From 
raptures of imagination to intentional impoſture, the 
ſtep is perilous and flippery : the demon of Socrates 
affords a memorable inſtance how a wiſe man may de- 
ceive himſelf, how a good man may deceive others, how 
the conſcience may ſlumber in a mixed and middle ſtate 


between ſelf- illuſion and voluntary fraud *. Whether 
the 


* Gibbon, 
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the writings of Mr. Swedenborg be the effects of en- 
thuſiaſm or impoſture, or of both, I will not take upon 
me to determine; but that either a heated imagination, 
or a fraudulent intention has produced them, I as firmly 
believe as I believe in my own exiſtence, nor do I heſi- 

ate in declaring them, after a very careful peruſal, to 
> a moſt ſhameful corruption of Chriſtianity, and a 
groſs perverſion of that revelation which God has made 
of his mind to the world. 


SECT, 


* 


to addreſs the paſſions of men by ſuch equi voca 
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SECT. VII. 


Containing Remarks on Mr. Swedenborg's calling 
his Followers The New Jeruſalem Church. 


1 few theological ſtratagems have been 
more unhappily ſucceſsful in ſcaring weak and 
timid minds from ſearching after truth, and judging ac- 
cording to the conviction of their own underſtanding, 
than the method adopted by religious parties, of culling 
from the ſacred code, or vocabulary of their own lan- 
guage, ſome popular phraſe or ſentence, and then ap- 
propriating it to their own party as their excluſive 
privilege, 2 

Complimenting themſelves with ſuch honorary a 

Hations, and their diflenting brethren with thoſe epi- 
thets of degradation which are oppoſed to them, have 
22 riſe to ſuch local, arbitrary, and ambiguous phraſes 

"catholic and heretic rational and irrational church - 
man and ſchiſmatic—orthodox and heterodox, &c, terms 
uſed by too many who deny or profeſs the ideas implied 
therein, without ever ſtopping to examine the ſyſtem 
alluded to, but are either decoyed into, or frighted 
from ſuch tenets, according as their different watch- 
words have chanced at firſt to ſound favourable. or un- 
favourable in their ears. 

This error among Chriſtians, has made a much greater 
Progreſs in the world than perhaps we are aware of, be- 
cauſe few, otherwiſe good men, are willing to ſee ſuch 
artifice in their own party, though moſt complain of its 
being uſed by their opponents, and he would certainly 
do an eſſential ſervice to the Chriſtian religion, who 
could perſuade the defenders of its reſpective parts, not 

q phraſes, 
but appeal to their underſtandings, by the uſe of ſuch 
terms as are allowed by their adverſaries, as well as 
their admirers *. A 

Mr. Swedenborg therefore availing himſelf of the 

wonderful 


* I allow that it is requisite ta make use of some term of distinc- 


tion, in order to characterize one religious society of Christians from 


another, but I contend that those epithets should have no pomp nor 
parade in their sound, because they will on that account 9 


1 1 


wonderful effects which ſuch popular and high ſound- 


ing epithets have in all ages produced on ſuperficial and 
half-thinking minds, has been pleased to diſtinguiſh 
his adherents by the name, ſtile, and title of the New 
Church, or New erh roger Church, borrowing this appel- 
lation, as Barclay did that of Berean, from a text of 
ſcripture in the New Teſtament, and it muſt be con- 
feſſed that he and his followers have improved on the 

21 | | hint 


less source of litigation and wrangling with those who refuge us the 
exclusive use of such fulsome and selt-created titles. For instance, 
for a religious society to call themselves an Episcopal, Presbyterian, 


or Independent church, is a proper, and no wise unhecoming appel- 


lation, tor it only imports that you prefer one of these modes of 
church government to another, without flinging any stigma on those 
with whom you do not associate, and what is still more, there is none of 
the other two but will allow you the undisturbed possession of such 
a designation, Farther, I see no impropriety when contemplating 
the different hypothesis of Athanasius and — of Calvin and Armin- 
ius, for any society of men to call themselves Athanasians, Arians, 
Calvinists, or Arminians, as they favour either of the systems of those 
far-famed and eminently distinguished theologians. But to assume an 
Honorary appellation, which the followers of Confucius or Zoroaster 
have as good a claim to as any society in England, and which no de- 
nomination of Christians admits us to enjoy, but as usurpers, appears 
to the sober part of mankind as ridiculous as for a man to take the de- 
signation of a lord, a earl, or a duke, atitle which every one knows he has 
no right to assume, and which none gives him but as a term of derision, 
and in order to chastise his vanity. 1herefore all such self-created titles 
2s Unitarian churches, Gospel churches, Berean churches, orthodox * 


Churches, or New Jerusalem churches, as every one of them flings an 
| gre 


indirect stigma on those without the pale of their own party, an 
allowed by none but such as exclusively appropriate such epithets to 
themselves; they ought to be exploded, and the Christian church no 
longer torn in pieces with such r 17 reg party-coloured 
phrases, to whose acceptation it would be as difficult to fix a universal 
standard, as to the terms sedition, heresy, or witchcraft, and are 
just as well calculated to make a proselyte from the sect of Ali to 
Omar among the Turks, as to give a weak and unfurnished mind bet- 
ter information concerning the Chrzstian religion. 
Although there are points commonly implicd in some of the fore- 
going epithets, to which I solemaly declare my unfeigned beljef, yet 
can never think it just nor honourable ta establish them by such un- 
handsome ins inuations as these te rms throw out 1 my fellow- 
servants, and as I cannot pretend to perfection either in knowledge 
or practice, as an honest man wishing to do to others as I would be 
done to, I could no more send abroad such unqualified terms into the 
world, as the badges of my party, than I could call chem the holy 
church, the righteous church, or the humble church. 
80 difficult is it to ascertain who are orthodox, or who are heter- 
odox, by a > arbitrarily assuming or disavowing these phrases, 
that I have found the most staunch Socinians of the age dubbing the 


translators of our Bibles with a heterodox scheme of the Christian 
religion, and calling Trinitarians heretics and apostates. This I men- 


tion purely to how the folly 6f any society of Christians appropriatin 
such definite hrases to themselves. See a treatise on the attributes an 


worship of God, &c. by Hopton Haynes, Esq. page 40 and 154+ 
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hint to a wonderful advantage, by prefixing a few ſcrip- 
ture names to the term church, and the rhiming and chim- 
ing of ſuch compound words, artfully concluding with 
their own favourite deſignation, has been highly flatter- 
ing to the vanity of thoſe who are fond of the marvel- 
lous, and love things unintelligible for their edification. 
In order to pave the way for the undiſputed admis- 
Sion of this popular title, the Baron often takes care to 
have it linked with ſuch former diſpenſations of God, 
as by way of analogy may moſt eaſily conciliate the ap- 
3 of his readers. — "go you frequently hear 

im and his admirers deſcanting on the Adamic church 
the Noahatic church the Abramatic church—the 1fracti- 
uſe church—theChr:iftianchurch—and the New Ferufalem 
church“. Here the New Jeruſalem Church being found, 
as it were, in good company, paſſes with many for the le- 

itimate companion, or fuceffor of thoſe with whom ſhe 
is ſo artfully enrolled. But though ſhe is reported to have 
come down from heaven, like a bride adorned to meet her 
bridegroom, let not the elegance of her dress, nor the 
honourable company with whom ſhe affects to aſſociate, 
faſcinate our 8 from enquiring whether ſhe be 
of celeſtial birth, or a ſpurious bantling, the mother of 
ſaints, or the mother of harlots, or whether ſhe has deri- 

ved her origin, as one of the Baron's tranſlators remarks, 
from the Father of lights, or the Father of lies.“ 

The city of Jeruſalem is eminently diſtinguiſhed in 
ſcripture, as being the metropolis of Paleſtine, the ſeat 
or confluence of all the true worſhippers of God, for 
more than a thouſand years. It was there that the 
Shecinah, or Divine Preſence was exhibited, and all 
the ſacred apparatus belonging to the temple ſervice 
depoſited. Prom this city it was that the apoſtles firſt 
{et out, by expreſs command, to preach the everlaſtin 
goſpel of Chriſt, Thus dignified and highly honoure 
as Jeruſalem was, it became, in the language of prophecy, 
a term made uſe of to denote great bleſſings and feli- 
city; juſt as Babylon is uſed to deſcribe trouble, perſe- 
cution, and diſtreſs, the one being the end and portion 
of good men, the other of bad, 

cordingly we find the prophets, ſpeaking of 
ſalem, and the bleſſings prefigured thereby, with all the 
ardour and glow of ſacred eloquence. David deſcribes 
the 7 s of God's people, under the ſimilitude of 
the Lord's building up Zerufalem, Pf. cxlvii. 2. Iſaiah, 
by his 5 it a praiſe, Ixii. J. and rejoicing, Ixv. 18. 
— calls it the throne of the Lord, iii. 15. and 
| ſpeaking of goſpel times, tells us, ſhe ſhall dwell ſafely, 
xxxiii. 16. Joel alluding to the e period, ſays * 
n 
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me ſhall be holy, iii. 17. And the prophet Zechariah, 
who dwelt wit a e pleaſure on the happineſs of 
God's people, under the ſimilitude of this famous city, 
compares their felicity to living waters going out from 
Jeruſalem, xiv. 8. and its citizens ſafely inhabited, ver. 
++, and every veſſel therein holineſs to the Lord, v. 21. 
And ſpeaking of the ſame oem he calls it a fountain o- 
ned to the inhabitants of Feruſalem, Nor are the New 
eſtament prophets leſs careful to uſe this figurative al- 
luſion, than the Old, St. John, the amanuenſis of our 
blefled Lord, afures us, that thoſe who are faithful un- 
to death, ſhall have a diſtinguiſhed ſeat in the paradiſe 
of God, which in alluſion to the Old city, that had for- 
merly manifeſted the Divine Power and Preſence, he 
chaxacteriſes as the New Jeruſalem. And St. Paul, when 
2 of the mildneſs and lenity of the goſpel, and 
gentle manner in which it was promulgated, when 
compared to the fire and blackneſs, darkneſs and 
tempeſt,” which accompanied the giving of the law, 
carries his thoughts back to Mount. Zion, on which 
the temple antiently ſtood, and recollecting that E 
alem was by way of eminence termed the City of God, 
he terms the bleſſings of the goſpel, Mount Zion, ſor the 
City of the Living God, or the Heavenly Feruſalem, all of 
which are ſynonimous figures, 'Heb, xii, 22. And after 
St. John had. given as it were a prophetical hiſtory of 
the church of Chriſt in the Revelations, andhad v.20 
her through all the trials and perſecutions to which 
has already been (or ſtill continues to be) expoſed, he 
conduds her at laſt to thoſe regions of felicity, where 
the wicked ceaſe from troubling, and where the weary 
are at reſt, which in the uſual figurative ſtile of pro- 
heey he calls a holy city, a high mountain, New Feruſa- 
8 great City or Holy Jeruſalem *, Rev. xxi. 2, 10. 
Mr. Swedenborg, catching at this laſt- quoted paſſage, 
es it into the ſervice of his ſyſtem, and co 
it alludes to his memarable relations, and new arcana, 
which he ſays was ſent down from heaven for him to 
publiſh +, and that thoſe who believe and receive this 
. 1 — 5 | arcana, 
* See alzo-thove ies which speak of troubles and punich- 
ments, under the figure of Babylon, Rev. xiv. 8. xvi. 19. xvii. 3. 
and viii. a, 10, 21. | a 
+. Among the many memorable relations told by the Baran, I cannot 
resist the desire of entertaining the reader with the following, which 
i not the least curious the number. Universal Theology, 
Na. 848, The angels wrote the Artana in heaven, and let it down 
once ta the natural world, and it fell assemblies of learned 
clergy and laity, many of whom were heard to mutter words to this 
effect : What have we got here ? Is it any thing or nothing? What 
matters it whether we know these things, or do not know them? 
Burely they are the offspring of imagination, or a disordered _ 


- 
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arcana, ſhall be called the New Jeruſalem Church, and 
that all other churches ſhall be ſwallowed up by this 
new 1 and ſhall give place to it; for as the 
Jewiſh diſpenſation gave way to the Chriſtian, ſo ſhall 
the Chriſtian diſpenſation to the diſcoveries made by 
the Baron. 7 
Now ſuppoſing us willing to allow this aſſertion to 
be as near truth as it poſſibly can, it ſtill wants thoſe 
collateral evidences which are both to precede and fol- 
low after it, for prior to this New Feruſalem's appear- 
ing, the dead, ſmall and great, are to be judged, xx. 12. 
the ſea is to give up its dead, ver. 13. the wicked are to 
be caſt into a lake of fire, which is the ſecond death, 
ver, 15 and then the new heavens and the new earth 1s 
to appear, in which dwelleth righteouſneſs, becauſe the 
earth, and the works that are therein ſhall be burned - 
up, 2 Pet. iii. 12, then, and not till then, ſhall this new 
heaven, or New Feruſalem, predicted by the prophet, 
make its appearance, 
But another defection of this New Church of the Har- 
on's is, that it by no means correſponds with that ſtate 
of felicity promiſed to the inhabitants of the New Jeru- 
falem, or holy city, for it ſays God ſhall wipe away 
all tears from their eyes, and among them there ſhall be 
no more death, nor ſorrow, nor crying, nor pain. | 
Are the Swedenborgians exempted from theſe calami- 
ties attending on humanity, any more than we the mem- 
bers of the Old Church, who lay claim to no ſuch exclu- 
five privileges? with regard to their moral ſtate, they 
ſeem juſt like other people, ſome of them are virtuous, 
and ſome vicious, fome pious, and ſome 2 As 
to their domeſtic ſtate, there ſeems to be among them 
the ſame plenty and poverty, happincfs and miſery, 
which others experience, juſt as they in general are ſo- 
ber and induſtrious, or idle and intemperate. In fine, 
no calamity, from the cradle to the grave, attacks other 
people, from which the Baron's followers ſeem to be 
exempted. An evident proof that the — of this 
Pompous title (as many others of a like kind) is a 
mere arbitrary uſurpation of a word, which as 1t belongs 
| to 


And after treating it with indignity, the angels were ordered to take 
it up again, which affected the angels with sorrow. Can any man read 
this plain narrative, without asking, where was this assembly sitting ? 
of what members was it composed? have any of the then present 
members attested this. to be a fact? I hope they are are not all dead, 
as their united attestations would go a great way to confirm us in the 
belief of this new arcana. He cannot say it was only in the spiritual 
world, for he tells us that it passed through the spiritual into the 
natural world. It would have wonderfully confirmed the Baron's - 
— had he got this narrative attested by the members of that as- 
sembly. 
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to every one, belongs to no one; and, as it belongs to no 


one, it is the higheſt arrogance for any one man, or ſe& 
of men, to lay an excluſive claim to it, 


St. John's New Feruſalem, and the Baron's, differ as 


widely from each other, as the Baron's mode of ex- 
3 ing the ſcripture, does from that of Jeſus Chriſt's, 

very thing in the ſtate which John deſcribes, corre- 
ſponds to the idea which we form of heavenly happi- 
neſs—no ſun—nor moon—nor temple *—nor gates— 
nor candle are wanted—as to the felicity of the inhab- 
itants, every thing that now hurts or annoys ſhall be 
removed, neither crying nor tears—nor pain—nor death 
ſhall approach them, becauſe all thoſe things ſhall be 
done away. 

Conſequently, till the Baron's friends can ſhow us theſe 
things actually exiſting among them, as a confirmation of 
their verbal teſtimony that they are the holy city, and New 
Ferusalem church alluded to in that paſſage, they may as 
well call themſelves the new Corinthian church, or the new 
Ephesian church, or any other name of a town or perſon 
mentioned in the Holy Scripture, which they think will 
have the moſt muſical or pompous ſound in the ears of their 
admirers, for they have equally the fame right (or rather 
noright at all) to the one any more than to the other. 

Upon the whole, whether we conſider the impoſtors 
and enthuſiaſts, who have troubled the church of Chriſt 
from the commencement of Chriſtianity down to Mr. 
Swedenborg, or whether we conſider that gentleman's 

retended viſions in the celeſtial and infernal regions, 

is fanciful expoſitions of the Bible, the unwarrantable 
freedom which his adherents uſe with that ſacred vol- 
ume, his denying the reſurrection, the inexplicable ar- 
rangement and affected obſcurity of his writings, his pal- 
> e contradictions, or the youu ous and bombaſtic title 

y which he diſtinguiſhes his followers; whether we 
conſider all oreither of theſe particulars, we may fee how 
beneficial the apoſtle's advice is, not to believe every ſpir- 
it who pretends to have been in heaven or in hell, learn- 
ing how to inſtruct us, but to try them whether they be 
of God; juſt as we did Moſes and the prophets, Chriſt 
and his apoſtles, becauſe many falſe prophets, of a frau- 
dulent or fanatic turn of mind, have from time to time 
gone abroad into the world, who by their pretended vi- 
ſions and enthuſiaſtic raptures, have deceived many. 

* As Temples are abolished in the New Jerusalem (see Rev. xxi. 22.) 
there appears a great want of memory or modesty in the Baron's fol- 
lowers, in not being satisfied with —_—_— assembly houses, as oth- 
er Christians do, churches or chapels, but aiming at the sublime in 
every thing, call them New Ferusalem Temples, 
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